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EDITOR'S NOTES

QtLoooSta, as usual, presents all types of philosophical points
of view. It is open to all branches of philosophy; the diff'erent moral,
political and ideological persuasions; and all types ofphilosophical
idiosyncracies for as long as the arguments are rationally and logically
presented. Papers must be thesis-oriented and expository papers must
argue convincingly for their significance as expositions.

The May issue contains articles with philosophicl gems: one each
from Filipino philosophy, philosophy of art, philosophy of education,
philosophy ofperson, political philosophy, and one that is a blend
between axiology and ideology. It has also one book review.

fn "Rizal's letter to the Malolos young women: A vindication of
Filipino women's rights during his tine," Rosallia Domingo not only
affirms the letter's vindication of women's rights, but she also cites the
empowerment of women that Mary Wolltonecratt has emphasized,
especially on women's education.

Lok Chong Hoe argues in "Does Aristotle have a theory of art?"
that if we go deeper onAristotle's tragic and epic dramas, the elements
therein such as the plot, the character, and so on, can be extended to and
generalized for the other forms of art like painting, sculpture, music, and
suchlike. Thus, Aristotle in that sense can be said to have a more complete
theory ofart.

In the philosophy of education, Rolando M. Gripaldo offers a theory
whichAlvin Toffler calls "educational futurism." Toffler contends that
on the basis of our viable image of the future, the curricular offerings of
the present must be tailored along that image in order to rnake it happen.
Gripaldo applies this theory not only to the Philippines bur, more
especially, to all of Southeast Asia, that is to say, to make the region a
First World economic technopole.

Martin Onwuegbusi presents in the paper, "The concept of the
person in Whitehead's process philosophy," a dynamic view of a person
as forming a group or society of momentary occasions. The soul grows
in every occasion as it inherits the values from the past, contributes new
values in the present, and passes them on to the next new occasions
which it will undergo experientially. The Whiteheadean concept of a
person is significant as it depicts reality tnore accurately as a process,
rather than a substance, as in astrophysics and sub-atomic reality.

In 'lPolitics beyond the state: An inquiry into the politics of Filipino
everyday-and-ordinary lives," Antonio Contreras ex amines the political
dynamics among the people, using a methodology with assumptions
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different from one usedby traditional Political Science. Contreras tries to
answer the question, How does the political map look like from the
perspective of the masses as compared to the politics configured from the
point ofview ofthe state?

In distinguishing values as prirnary, such as peace and socialjustice
which are particular to a local situation, and secondary, such as
industrialization and literacy that may come about as the result of
globalization and which can facilitate the fruition of primary values, Adebola
Babatunde Ekanola argues that terrorism cannot be the product of
globalization. In "Rethinking the question of vdues in an era of terrorism,"
Ekanola suggests that terrorism as a complex phenomenon has other
causes.

Peter Collins's book review of Jonah Lehrer's.F/ow we decide is
philosophically significant for its implications in spite of the fact that the
book itself is not, strictly speaking, a philosophy book. Lehrer tries to
answer how the human mind makes decisions and how to make them better.
In analyzing various situational cases, Lehrerhas formulated some basic
guidelines on how we decide. The book itself has important implications
on morals and the philosophy of mind._

It is with great pleasure that we endorse to our readers these articles.
As it was in the past, we hope these pape$ will help enlighten each reader
while at the same time will enable them to enjoy and relish its contents.

Rolando M. Gripaldo
Editor
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RIZAL'S LETTERTO THE MALOLOS
YOUNG WOMEN: A VINDICATION

OFFILIPINO WOMEN'S
RIGHTS DURING HIS TIMB,

Rosallia Domingo
De La Salle University, Manila

The author argues that Jose Rizal's ,,Letter to the
young wonren of Malolos" is a vindication of Filipino
women's.rights during his tinte. The author examines
tlte situation of the Filipino wonlen as depicted in the
"Letter." Then she presents Mary Wollstonecraft,s notion
of vindication of women's rights to demonstrate that
Rizal's "Letter" is an instance of such a vindication as
it calls for Filipina enxpowerment.

INTRODUCTION

On 12 December 1888, a group of twenty young women of
Malolos, Bulacan petitioned for a permission to open a night school
to study Spanish under Teodoro Sandiko. The petition was tnrned
down. However, the young women bravely continued their
agitation for the school. As a result, they finally succeeded in
obtaining government approval of their project on the condition
that Seflorita Guadalupe Reyes should be their teacher. Marcelo
H. Del Pilar heard about the incident and requested Rizal to sencl
a letter in Tagalog to the brave women of Malolos. In view of that,
Rizal wrote a letter to them and sent it to Del pilar on Z}February
1889. The letter became famous and it was later entitled ..Letter to
the young women of Malolos" as a part of Rizal's complete set of
writings.

The Filipino women of that time were marginalized and their
acitivities were mostly limited to home. They were deprived of
education. Marginalization can be defined as a social process of
relegating or confining an individual or a group of individuals to a
lower or outer limit or edge, as in social standing. To assist the
marginalized in obtaining an independence of mind, the strategy
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of empowerment is employed. As a general definition,
empowerment is a multi-dimensional social process that helps
people gain control over their own lives. It is a process that fosters
power (that is, the capacity to implement) in people, for use in
their own lives, their communities, and their society, by acting on
issues that they stress as important (Page 1997).

I will now examine how the Filipinas during Rizal's period
were portrayed in the "Letter." I want to show that Mary
Wollstonecraft's concept of vindication of women's rights fits the
case of the Malolos young women quite well.

FILIPINO WOMEN IN RIZAL'S TIME

Rizal could not help but envy how liberal and independent
the way European women think as compared to the women of
his country. European women were free and powerful that they
could protect and defend their rights. These women, however,
became such not because they were endowed with power from
the very beginning, but because they were exposed to training,
that is, to education. In his letter, Rizal expresses his desire for
the Filipino women to achieve the kind of thinking that European
women possessed. Although Filipino women were morally
upright and their good qualities commendable, Rizal nonetheless
insists that goodness without understanding is not enough.
Although kindness is not tantamount to naivety, excessive
kindness can be corrupted when it is the result of naivety. As
Rizal (1889) says:

There was, it is true, an abundance of girls with
agreeable manners, beautiful ways, and modest
demeanor, but there was in all admixture of servitude
and deference to the words or whims of their so-called
"spiritual fathers," due to excessive kindness, modesty,
or perhaps, ignorance. They seemed faded plants sown
and reared in darkness, having flowers without perfume
and.fruits without sap.

Rizal acknowledges the important role a Filipino mother plays
in rearing and bringing up a child. Since this role is important, it is
imperative that the thirst for learning be developed in her while still
young so that she can inculcate the obtained values to her offsprings
when she becomes an adult. However, Rizal believes that she lacks
this thirst for learning and even the knowledge necessary in rearing
up a child. She becomes inefficient in the aspect of molding her
child for the benefit of the country. Rizal (1889) remarks:
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What offspring will be of a woman whose kindness
of character is expressed by mumbled prayers; who
knows nothing but awits, novenas, and the alleged
miracles; whose amusement consists in playing
panguingue or in the frequent confession of the same
sins?...It is the mothers who are responsible for the
present servitude of out compatriots, owing to the
unlimited trustfulness of their loving hearts.

Rizal admires the women of Sparta. The Spartan mother was
the ideal that the Filipino mother should emulate. The Spartan mother
was the root of the people's nationalism, for it was she who impressed
upon her offsprings the preference for dying for the country with
honor than for continuing to live with dishonor. To die defending
the country's independence was to die with honor, while to live and
go on with one's daily life seeing one's country in jeopardy or in
slavery was to live with dishonor. For a mother to imprint this
awareness to her children was the most important role she could
perform-a role that Filipino mothers were unable to fulfill.

Rizal tries to show that the Filipino woman's naivety and
inefficiency in raising a child are the result of her blind
obedience to the friars. This blind obedience is not premeditated
since she is ignorant and powerless to effect a change on her
attitude. The Spanish colonizers deliberatel5r made the Filipina
ignorant by stifling her desire to undergo formal education and
instilling in her instead a distorted sense of righteousness.
Despite this, she remains a woman of decency, of good character,
though she lacks intelligence, which is not inherent in her, but
merely due to lack of education. As Rizal (1889) argues, "We
krtow that you lack instructive books; we know that nothing is
added to your intellect, day by day, save that which is to dim its
natural brightness."

Rizal contends that the Filipina is not naturally senseless.
He believes that the Spanish colonizers knew this as well, and
it is this feminine sensibility that they exploited and used as a
weapon to keep control of the succeeding generations of
Filipinos:

The power and good judgment of the woman of the
Philippines are well known, and it is because of this
that she is hoodwinked, and tied, and rendered
pusillanimous; and now her enslavers rest at ease,
hecause so long as they (Spanish colonizers) can keep
the Filipina mother a slave, so long will they be able to
make slaves of her children. (Rizal 1889)
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Rizal has implicitly given away the idea that the Filipino
women are capable of reasoning as much as Filipino men can.
Epifanio San Juan (1997) asserts that:

Rizal attributes to women the capacity to obey "the
dictates of reason," hence the privileged position of
women in the pedagogical/educational tasks [but] "...so
long as the woman who guides his child in his steps is
slavish and ignorant (one cannot expect honor or
prosperity). No good water comes from a turbid, bitter
spring, no savory fruit comes from an acrid seed." The
genealogical theory of personality growth is conflated
with a belief that given women's honor, "fortitude of
mind and loftiness of purpose," and of course purity,
the conditions are ripe for the renewal of the race. The
situation of women is thus a precondition for social
development and prosperity of the whole community.

That is why Rizal wants to liberate the Filipino women from
ignorance by encouraging them to think about their cUrent situation
and making them notice that they are debased as compared with
their counterparts in other nations. He believes in their capacity as
intellectual beirigs to bring about change in the country by
transforming their own mindset and eventually by developing a
sense of nationalism within them and in their offsprings.

MARY WOLLSTONECRAFT'S VINDICATION
OF THE RIGHTS OF WOMEN

Mary Wollstonecraft is best known for her book, A vindication
of the ri ghts of women, which is a reply to the claim of the misogynist
view that women are intellectually inferior to men. She repudiates
the claim by replying that it is actually because of lack of education
or rather mal-education that women appear to be intellectually inferior
to men-frivolous and superficial. For her, men are in the wrong to
assume intellectual superiority over women when it is evident that
the latter are not given equal opportunities in terms of cultivation of
the mind. They are introduced to education very differently. Where
boys are taught that learning should be their primary concern, women
are taught the opposite. She (1995,255) says:

Women are told from their infancy, and taught by the
example of their mothers, that a little knowledge of
human weakness, justly termed cunning, softness of
temper...will obtain for them a protection of man; and
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should they be beautiful, everything is needless. . ..In the
education of women, the cultivation of understanding is
always subordinate to the acquirement of some corporeal
accomplishment.

It is an inaccurate, if not a dishonest, characterization of
women as inherently of weak reason. Wollstonecraft demonstrates
that women only appear ignorant, frivolous, and superficial, for
lack of educational training, but not as such by nature. If women
are discouraged or refrained from acquiring knowledge and
encouraged instead to focus on the trivial acquisition of people's
approval, then the frivolous and superficial character of women
are artificinlly induced and not inherent.

Wollstonecraft, therefore, proposes that women should be
educated using the same educational model in order for women to
achieve intellectual equality with men. When women are primed
to look good from childhbod to adulthood, it is important, she
advocates, that exercising the intellect should likewise begin during
childhood. Intellectual equality is achievable through early
childhood education wherein children ofboth sexes are introduced
to the same forrnation. Wollstonecraft (1983, 351-52) states:

Were boys and girls permitted to pursue the same
studies together, those graceful decencies might early
be inculcated which produce modesty without those
sexual distinctions that taint the mind....To render this
practicable, day schools, for particular ages should be
established by government, in which boys and girls
should be educated together. The school for the younger
children, from five to nine years of age, ought to be
absolutely free and open to all classes.

This early childhood education, as Wollstonecraft describes
it, is the start of equality of the sexes. Boys and girls getting early
childhood training together is only the beginning of their co-
mingling. For even after receiving early education, Wollstonecraft
believes that they should still be together in pursuing higher degrees
of learning, like getting into the tertiary level. If women are not
allowed to get into the "men's realm," that is, the study of the
sciences, politics, and humanities, we cannot truly say that they
are enjoying equal opportunities. Wollstonecraft also believes that
women should explore their capabilities as much as lnen can and
not be confined to the duties of the home. It is not that
Wollstonecraft totally refuses domestication of worlen but what
she assents to is having a gender-free profession. Where women

119
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can do household chores, men can do also. Where men can be
political leaders of the country, women also can be so.

Like Rizal, in his "Letter," Wollstonecraft describes the
situation of women during her period and the role that women
play. She notices that one of the important roles that a woman
fulfills is the role of a mother. She maintains that women are
essential to the nation for they educate its children. But unless she
cultivates her mind, she will not be able to raise her children
properly for the good of her country. Even the role of a wife is not
insignificant. In fact, much more knowledge and intelligence are
needed in performing the real meaning of bping a spouse. She
refutes the infused notion of society where men should be the sole
provider of the family. She argues that women should not entirely
rely upon her and her family's needs to her husband. The same
goes also for her decisions. The real meaning of marriage is
companionship, and a couple can truly fulfill its real meaning if
they are of assistance to one another. Then again, women will never
be liberated from the wroirg notion of dependency if they will not
be taught the contrary. She asserts (1983, 347-48) that

To be a good mother a woman must have sense, and
that independence of the mind ...few women possess

[because they] are taught to depend entirely on their
husbands....Unless the understanding of woman be
enlarged, and her character rendered more firm by being
allowed to govern her own conduct, she will never have
su{icient sense or command of temper to manage her
child properly.

Wollstonecraft reiterates the women's need to education to
be a good companion and not a mere alluring object of desire by
their husbands. She (1995, 256) disapproves the idea ofrelegating
the wife as simply an object of desire and argues that itis a dishonest
kind of positioning to limit her role to such a depiqtion: "The woman
who strengthens her body and exercises her mind and will, by
managing her family and practicing various virtues, become the
friend, and not the humble dependent of her husband."

This situation of women during Wollstonecraft's time needed
reformation. She sees education as a means to improve the lot of
womqn and to affirm their rights as women. She sees that women's
oppression is due not only to lack of formal education but also of
miseducation, that is, infusion of distorted knowledge. For as long
as women continue to live by their accepted wisdom brought about
by society's miseducation of and about them, women subjugation
will prevail. If women are continually deprived of formal education,
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then their artificial intellectual inferiority will persist. Therefore,
it is only a reeducation for both men and women that will make an
improved perception of women to occur. Areeducation of the minds
of both sexes is an education that will enable men to see women as
their equals and enable women to assert their equality with men.

VINDICATION OF THE FILIPINA

Is the "Letter to the young women of Malolos" a vindication
of the rights of the Filipina?

Rizalbelieves that the appeal madeby theyoung women of Malolos
to open a night school to study Spanish is an initial step to stir the Filipino
women's complacency to their desolate situation. In this "Letter," Rizal
identifies the important role of the Filipino woman (as a youth, as a
mother, and as a wife) to the country, shows their weaknesses as an
outcome of oppression, and argues for the need for self-help to liberate
themselves from these oppressions. The young Filipino woman's naivety,
the Filipino mother's inefficiency, and Filipino wife's excessive
dependency to herhusband are all results ofoppression and the inculcated
miseducation by society. They are oppressed as women because they are
uneducated, and they are uneducated because society hinders them from
getting access to formal education. Moreover, their oppression is due to
the fact that society has been surreptitiously miseducated through the
wrong teachings on women by the Spanish friars. Rizal wants to convey
directly to the Filipino women the encouragement to look into their
situation and see that there is no*ring good to be complacent about. His
letter nonetheless goes beyond providing them a picture of their desolate
and piteous situation; his main aim is to provide further agitation-to
"provoks"-so that they, on their own initiative, can free themselves
from subjugation. Rizal (1889) pronounces:

If that which I tell you does not provoke your anger,
and if you will pay but little attention to it, then, however
dense the mist may be that befogs our people, I will
make the outmost effort to have it dissipated by the bright
rays of the sun, which will give light, though they may
be dimmed....This is our dream; this is the desire we
cherish in our hearts; to restore the honor of woman,
who is half of our heart, our companion in the joys and
tribulations of life.

E. San Juan (1997) claims that Rizal, in his "Letter,"

intervened in supporting a specific demand which,
though limited in aim, signaled an immense,
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unprecedented step in the awakening of female activism
at that time: the Malolos women's petition to local religious
authorities for equal educational opportunities for women.
The nppeal fused traditional sentiment with modernist hope.

Rizal stresses the need for the Filipina to be educated to enable
a young Filipino woman to carry on her knowledge to maturity, to
equip a Filipino mother in properly educating her children, and to
make possible the interdependency of a Filipino married couple.
The Filipino mother is essential to the nation for she holds the first
line of strengthening the fibers of the nation through the proper
education of her children. But she can only fulfill that role if she is
above anything else educated:

Awaken and prepare the will of your children towards
all that is honorable, judged by proper standards, to all
that is sincere and firm of judgment, clean procedure,
honesty in act and deed, love for the fellowrnan and
respect for God; this is what you must teach your
children....The people can not expect honor nor
prosperity so long as they will educate their children in
a wrong way so long as the woman who guides the child
in his first steps is slavish and ignorant....Open your
children's eyes so that they may jealously guard their
honor, love their f'ellowmen and their native land, and
do their duty. (Rizal 1889)

Education can also bring about the Filipina confidence and
allow the development of firmness of character. As Wollstonecraft
emphasizes, it is not enough in marriage for a wife of good
character to caffy on a family lif'e, she should also be of strong
character. Rizal (1899) states that

When [a Filipina] is married, she must aid her
husband, inspire him with courage, share his
perils. . .always remembering that there is no grief that a
brave heart cannot bear and there is no bitter inheritance
than that of infamy and slavery.

The statements of Rizal show the Filipino women's
vindication of their rights. Although Rizal mainly stresses the
justification of the right of Filipina women to education, it is
however a very big initial step to achieve their liberation. He further
shows through his letter that not only men but women as well have
the duty to guard and defend the country's freedom which can
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best be performed when both are equally educated. Through this
patriotic duty, Rizal has shown the Filipinas worth in society. If
Filipinas, however, will not take on this important duty
themselves, their rights to education will be exercised in vain.

CONCLUSION

Filipino women during Rizal's time, as described in the ..Letter
to the young women of Malolos," convey the image of
marginalization. They were not only uneducated by restricting them
from formal education but they were also miseducated by a deliberate
attempt to mislead them on their proper feminine and maternal role
in society. Moreover, the Spaniards of that period regarded the
Filipino women as having a decadent character and ostracized them
as undesirables. Furthermore, these women were thought to be good
only for domestic duties and responsibilities. Rizal has shown that
the Filipinas' way of life and thinking were the consequences of the
colonizers' wrong and prejudiced teachings.

Rizal's advocacy for the Filipino women to regain control of
their own lives and to perform the patriotic duty to strengthen the
nation rnanifests a strong hope for Filipina empower.ment that was
meant not only for the Filipinas of his time bur also for all times.
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DOESARISTOTLE HAVE
A THEORYOFART?

Lok Chong Hoe
Universiti Sains Malaysia,

Penang

Some philosophers claim that Aristotle never had a
theory of art-the Poetics deals essentially with tragic
and epic dramas only. It contains a full dejinition of only
one artforft7, i.e., tragedy. EvenAristotle's discussion on
artistic evaluation (in the Poetics) focuses chiefly on
tragedy, such as how a tragic plot should be constructed,
how characters in tragedy should be presented, etc. The
other forms of art were treated simply as different forms
o/ mimesis, with skeletal discussion of them (in the
Poetics) at best. Nevertheless, it can be argued that
Aristotle offers enough guidelines and information to build
a complete theory of art. In order to do this, one has to
focus on his definition of tragedy, especially the six
essential elements of tragic drama. By closely exarnining
the roles these ele.ments perform in tragedy, one can
extend their characteristics into the other art forms, and
construct a more complete theory of art from Aristotle's
Poetics. This paper has attempted to do this task.

INTRODUCTION

The overall aim of this work is, more or less, to freely adapt
certain parts of Aristotle's theory of tragedy (i.e., the six essential
elements) to the analysis, appreciation, and evaluation of other
forms of art such as painting, sculpture, literature, and music. In
doing so, I hope to show that these parts ofhis theory have actually
a much wider application than simply to tragic drama. In other
words, Aristotle's theory of tragedy can be extended into a full-
blown theory of art. I do not think that Aristotle had in mind only
one form of art and was unconcerned with the other forms of art.
I will adopt the procedure of drawing parallels between Aristotle's
six essential elements of tragedy and the other characteristics that
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can be found in successful instances of other forms of art on the
basis of /znction. But in order to do this, I must first dwell on
Aristotle's criterion for differentiating the different art forms, which
can be seen as a rough sketch for a general theory of art.

ARISTOTLE'S DEFINITION OF TRAGEDY

Since Aristotle introduces the six essential elements in his
definition of tragedy, our discussion must begin with that part in
the Poetics. In defining tragedy, Aristotle (poetics 6, l44gb 23-
3O) makes nse of what he calls its means, objects, and manners of
imitation:

A tragedy, then, is the irriitation of an action that is
serious and also, as having magnitude, complete in itself;
in language with pleasurable accessories, each kind
brought in separately in the work; in dramatic, not
narrative form; with the incidents arousing pity and fear,
wherewith to accomplish its katharsis of such emotions.
Here by 'language with pleasurable accessories, I mean
that with rhythm and harmony or song superaclded; and
by 'the kinds separately' I mean that some portions are
worked out with verse only, and others in turn with
song.

According to this definition, tragedy's object of imitation is
action that is serious. Its means of imitation is ..language with
pleasurable accessories," which (as explained by Aristotle) is
language that contains rhythm, harmony, or songs. And finally, its
manner of imitation is said to be dramatic rather than narrative.

From this definition, Aristotle (poetics 6 onwards) derives
the six essential elements of "plot," "character," ..thought,"
"diction," "melody," and "spectacle." Since tragecly's means of
irnitation is language, it needs the element of '.diction.,, But
language which is ernployed by the tragic poet has ..rhythm and
harmony or song superadded"-a1d song is represented by the
element of "melody." As tragedy's manner of imitation is dramatic
rather than narrative, it needs to be performed or acted out betbre
the audience. And so it needs the element of "spectacle."

Since tragedy's object of imitation is human action, it needs
the element of "fable" or "plot." But action needs agents, who
must necessarily reveal their characters and thoughts, for these
are the causes of their actions (see Poetics 6, 1450a l-2). So from
tragedy being an imitation of human action, we can deduce that it
needs the elements of "plot," "character," and "thought."
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There are, therefore, six essential elements iar tragedy: "plot,"
"character," "thought," "dicticln," "melody," and "spectacle." We
will consider how Aristotle describes each of these, and the roles
or functions they play in tragic drarna. From their functions, we
will then identify equivalent or parallel characteristics that can be
found in the other forms of art, thereby showing that Aristotle's
definition and theory of tragedy can indeed be extended into a
much wider general theory of art.

THE ELEMENT OF PLOT AND ITS PARALLELS
IN OTHER FORMS OF ART

Janko (1987, 217) gives us a clear and accurate account of
the way "plot" is used in the Poetics. He says that "plot" is used in
two senses by Aristotle-(i) to refer to a pre-existing story, and
(ii) to refer to "the construction of the incidents put into the poem
by the poet." The best exarnple'of (i) is to be found in chap. 8 of
the Poetics (145Ia 2l) when Aristotle claims that poets of the
Heraclied are mistaken in believing that because "Heracles was
one man, their plot was bound to be unified." Janko (1987, 90)
points out that in this sentence "plot" signifies a ulere "series of
incidents, whether or not they are interconnected." This means
that "plot" is sometimes used in the Poetics to refer to the story of
some particular person, whether or not the events in that story are
interrelated to one another.

But Aristotle also uses "plot" in another way. Janko (1987,
90) emphasizes that in 1450a 4, Aristotle is referring to the
"construction of the incidents." This must mean the fitting together
and the arrangement of the incidents of the tragedy by the poet.
And how should the events in a tragic drama be arranged or fitted
together? Aristotle (Poetics 9, l45la36-37) makes rhat clear when
he asserts that the incidents of a tragic play must be sequenced or
connected in terms of probability or necessity. He is prescribing
the need for causal connection between the incidents of a tragic
drama, in which each following event must be the necessary or
probable outcorne of the preceding one. Halliwell (1987, 99-1OO
& 106-107) has argued that by "probability" Aristotle refers to an
event which "for the most part" (or for most instances) will follow
frorn its preceding event. While "necessity" refers to an event that
must "inevitably" follow from its preceding incident. lt is obvious
that the Aristotelian requirement for "necessary and probable"
connection between the events of tragedy can be seen as a demand
for causal connection between the incidents, so that the entire work
may be seen as an intelligible and coherent whole (the work, in
short, should not be seen as a disjunction of separate or unconnected
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parts). This also means that if Aristotlels concept of plot is to be
extended to the other forms of art, then that which is equivalent or
parallel to plot (in the other forrns of art) must'also serve this
function of unifying the artwork into a single intelligible and
coherent whole.

There are remarks in the Poetics itself that suggest one can
identify features in the other forms of art which are parallel to the
tragic plot. For instance in chap. 6 (1450b 1-2), when discussing
the superiority of plot over character, Aristotle compares the tragic
plot to a black-and-white sketch of a painting, and the element of
character to colors which are laid on at random:

...compare the parallel in painting, where the most
beautiful colours laid on without order will not give one
the same pleasure as a sirnple black-and-white sketch
of a portrait.

Now, if we take Bywater's translation of this sentence in the
Poetics (which is the translation used in the above quote), then the
point of comparison is this: while we derive intellectual pleasu e
from recognizing the meaning of a painting from a simple black-
and-white sketch of the artist, we do not derive a similar pleasure
from colors lbid on at random. In the same way, while we derive
intellectual pleasure from recognizing what an action in a play
leads to, we do not derive a similar pleasure from unstructured
descriptions of character-qualities of this or that person.

But I wish to focus on the parallel being drawn here between
plot and the black-and-white sketch of a painting. Aristotle has
suggested above that this black-and-white sketch is a design, plan,
or scheme from which we derive the meaning of the painting. Now,
for a black-and-white sketch to function as the design or plan of a
painting, it must reveal how the parts are related or interconnected
to form a coherent whole. It must carry with it indications of what
is redundant and what is integral (or connected) to the whole. In
other wnrds, it must operate as ttre unifying principle of the artwork.

There is also textual evidence to show that (in Aristotle's view)
the parallel of plot in painting rnust function as the unifying
principle in the artwork. Aristotle tells us in chap. 8 of the poetics
(l45la 3O-31) that the kind of unity he describes must also be
exhibited in the other kinds of art. He says that .Just as in the other
arts one imitation is always of one thing, so in poetry the story, as
an irnitation of action must represent one action." According to
Lucas (1968, 117) "the other imitative arts" refer to painting and
sculpture, which means that Aristotle wants both painting and
sculpture to manifest the same kind of unity as tragic drama. Lucas
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(1968, 117) points out that: "... this [i.e., 1451a 30] appears to
claim that the principle of unity is valid in all the other arts, not
only in other categories of poetry, though for Aristotle music and
dancing were both subordinate to poetry, and architecture was not
a mimetic art at all. This leaves us with the assertion that the
representational arts, painting and sculpture, must show unity."
Since a painting or a piece of sculpture must manifest the same
kind of unity, any element in it which is parallel to plot must reveal
what is to be part and parcel of, and what is to be excluded from,
the whole.

Although Aristotle did mention rhe black-and-white sketch
as a parallel (or even a rough parallel) to plot, it cannot be entirely
satisfactory. For the black-and-white sketch is usually obliterated
when the painting is complete; and one must still identify the
picture's unifying principle when the black-and-white sketch is no
longer discernible.

Eva Schaper has identified a parallel to plot which satisfies
the condition I have described. She (1968, 79-80) claims that for
the other forms of art, we should consider "themeo' as the unifying
principle:

Yet one must argue that as plot is the composition of
dramatic evehts, the structure of an action presented in
any artwork must be manifest in something which
displays connections thematically...To say that an
artwork has theme is to say that something is told or
enacted (as in literature), presented or represented (as
in painting or sculpture), unfolded audibly (as in music);
something which, on completion, can be perceived as
having developed, as connected and hanging together.
Even in the most static arts, such as sculpture and
architecture, a theme in this sense can be discerned, in
terms of representation or in terms of figurative
embodiment. In general, this requirement of a thematic
perspective stresses the action character of art, whether
it be represented, symbolized, suggested, or freely
invented action. Themes in any art form are what the
work has to say. To say it dramatically is to act it out,
and plot is the blueprint. In other art forms, this thematic
requirement is differently rnet.

This means that an artwork is made of parts, and we must be
able to see them as connected or "hanging together," and not as
independent and unrelated units. And that which connects these
parts into an intelligible whole is the theme.'We can extract the
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theme of a painting or piece of sculpture, and on the basis of this
theme show how its various parts are related and interconnected
to form a coherent whole. And so theme serves as the formula or
basis on which we can say whether something'is redundant or an
integral part of the whole. More importantly, Schaper also points
out that this theme or plan is not simply inferred, but must be made
manifest to us in some way. In music it is "unfolded audibly"; in
literature it must be capable of being told, or acted out; in painting
and sculpture it must be presented to us; and so on.

I believe that Schaper's notion of "theme" alone (as the
parallel of the element of "plot") is not quite adequate in unifying
some forms of art. In painting and sculpture, there is also the
presence of certain geometric relations between features which
serve to reinforce (or support) this theme in bringing about unity.
Examples of such geometric relations between features include
how certain parts are arranged for the purpose of bringing about
perspective, or certain parts are positioned with the aim of creating
balance, or tension, etc., and these also contribute to producing a
unified whole. It is more natural to refer to the presence of these
geometric relations as the "presented structure" of the artwork. So
in describing the unity of a painting, or a piece of sculpture, one
does not only refer to its theme, but also the presented structure of
the artwork.

How do we describe this "presented structure"? In the case
of painting, let us take, as an example, Tintoretto's presentation of
Virgin Mary at the temple [155]-52]. Schaper claims that theme is
not simply stated or inferred, but must be rnanifested to us in some
way and, in the case of painting, it must be seen in the arrangement
of visual details. Like many Renaissance painters, Tintoretto
organizes or arranges the features in his painting towards a certain
"climax" or "culmination," in order to bring about a unified whole.
This device is also employed in tragedy, where incidents build up
towards a certain climax, and features (inctuding incidents) are
introduced because they each play a necessary part in the movement
towards the climax. In Tintoretto's painting, the center or ..climax,'
is located where the young Virgin Mary is walking up the steps to
be initiated by a waiting priest. The other features are arranged in
such a way that they focus or direct our eyes and our attention
towards this center or "climax." The woman in the middle and
foreground of the picture points at Mary with a finger. The row of
half-naked figures at the left of the picture have their heads turned
towards Mary, and the imposing figure of the waiting priest stares
down at her. Furthermore, the large woman to the right looks
straight at Mary, and the child she carries points towards the young
Virgin. Colors employed around the edges of the painting are dark,
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sombre, and dull, but they grow lighter as they flow towards Mary,
and the portion of the sky that forms the backdrop (of Virgin Mary)
is brightly lit. By organizing various features in this manner,
Tintoretto directs the eye and the mind of the spectator towards
the center. Furthermore, Tintoretto arranges features in his painting
in a certain way with the purpose of creating a single-point
perspective (and the organization of features in this manner in turn
enhances unity of the artwork). Deep one-point perspective is
created here by the arrangement of features (such as human figures,.
walls of buildings, the edge of the stairway, etc.) along diagonal
lines in the r:ectangular frame of the picture. Perspective created
along.diagonals must lead the eye and mind of the spectator from
foreground deep into the middle-ground, towards a point where
the "climax" occurs, i.e. the event depicting young Mary stepping
towards the waiting priest (this is comparable to a tragic plot, where
directing events tow:rrds a single climax helps in unifying the tragic
poem).

In sculpture, too, the theme is not the only unifying principle.
There is also geometric relations which bring about unity. In
Michelangelo's Rebellious slave [513], artistic uniry is attained
by the presentation of bodily motion or movenent. The sculpture
is subjected to a lbrce, which is the serpentine or twisting and
turning movement that flows up the length of the artwork. And
each feature contributes to building up this twisting and serpentine
movement in the sculpture. In Rehellious slave the human figure
twists nnd turns on its own axis like an upward coiling serpent, so
that there is no principal plane on which it stands, as different
planes are developed around the entire sculpture. And this gives
the impression of energy or force that generates from within and
surges outwards to create this twisting motion. One can see that
different features are geared towards building up or fulfilling this
serpentine movement. For instance, the portrayal of stretched
tendons, veins, and muscular protrusions are meant to give the
impression of strain and tension being generated by this twisting
movement of the human figure. By being positioned on difTerent
planes, each of the larger features (such as the head, neck, chest,
torso, etc.) may also be viewed as playing diff'erent roles in bringing
about this serpentine movement. The head of the human figure
turns so far leftwards that it creates a wholly different plane from
that occupied by the chest; while the chest itself turns far to the
right as the torso twists towards the left. By making each feature
play its specific role in building up this twisting and writhing
motion, we get a perfectly integrated and unified whole.
Furthermore, pirrts of the sculpture are so arranged that they
establish balance within it. The forward-thrusting right leg balances
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the left arm which is bound to the back, while the forward-thrusting
left leg similarly balances the right arm which is also being bound
to the back of the figure. The right qhoulder thrusts forward slightly
in order to balance the head which iS turrned far to the left. Balancing
one part of the sculpture with another also helps in knitting it into
a unified whole. Hence it is not the theme alone, but a/so those
geometric relations which I have described, that serve to integrate
and unify a piece of sculpture.

In literature (such as the novel) one can talk also of its plot,
in the sarxe way as in the tragic drama. At this stage, one may
point out that there can be a novel with both plot and theme. I
believe this does not pose a problem, as it is possible for two
different features to function as the unifying principle of an artwork
(so it is possible that both plot and theme operate as the unitying
principle in a novel). However, if both plot and theme are present,
then which of these should be given precedence? In this situation,
unless the two features happen to be complementary in the artwork,
plot should be preferred over theme. For whether or not a literary
work satisfies certain Aristotelian requirements such as proper
magnitude and cornpleteness (i.e., having what Aristotle calls a
"beginning, a rniddle, and an end") is most clearly revealed through
its plot (see Poetics 7, 1450b 25-l45la 15).

One can also speak of unity in a musical composition. Each
note or sound mlrst contribute to building towards a certain
cuhnination. And even if a climax is absent, relation and connection
must be established between the different notes in such a way that
the removal or transposal of any one note must affect the
composition as a whole. It is clear that plot, which is the principle
of unity in tragedy, has its parallels in the other forms of art.

ELEMENT OF CHARACTER AND ITS PARALLELS
IN THE OTHER FORMS OF'ART

In her discussion of the elernent of characte?, Schaper (1968,
73 & 152) stresses that Aristotle's emphasis is on the character (or
"moral purpose of the agent") which is revealed by dramatic action
and not the character of the dramatis personae (i.e., the stress is
not simply on the delineation or description of someone's character-
qualities). Schaper (1968, 8O) later goes on to identify an analogue
to character in the other forms of art which she calls "internal
integrity":

Here [i.e., in tragedy] we have agents performing the
actions, and their personal .and interpersonzrl relations
can be seen as ocharacter' or moral implication. This
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however can only be the case when the action draws on
interrelations between people who are presented as
acting, or who figure in a literary story. In other art forms
what is interrelated to represent action is not fictional
persons, but perhaps pictorial motifs or basic musical
phrases. The general requirement would be that
whatever is presented in an artwork, in stationary or
pictorial form, or going on in a temporal work, must be
functionally related and motivated by the components
already given, the latter can be units of a plot, elernents
of a scene, vector forces of dynamic development, or
other components of specific structure. We do not
demand 'charactero of them in the sense of moral
dimension, but we expect internal integrity maintained
by other means. Integrity is a distinguishable aspect on
which criticism in any of the arts can concentrate in order
to show that a given work is not a purely arbitrary
arrangement, but an interconnected structure which
draws upon what has been built up contextually. To be
in character is often an apt term to use by courtesy
beyond the literary sphere where it is fully at home. We
do so when we wish to underline the appropriateness
with which dn artwork presents its structural coherence
of parts functionally related through internal
development. And in this sense 'integrity' is a necessary
characteristic of any successful work.

According to Schaper, that which is parallel to character in
the other forms of art is "internal integrity." Now by ..integrity"
Schaper means wholeness, or the unimpaired state of ro-ihirrg
(and not.honesty or uprightness). But how does she argue from the
need for character in tragedy to the requirement for consistent
wholeness in the other forms of art?

Schaper tells us that in tragedy it is the interaction between
agents which reveal their characters, or their fixed dispositions.
To say that someone has a determinate trait of character, or settled
disposition; is also to say that he displays irxtegrity.In other words,
he is not one whp acts in a manner that is unexplicable, or that is
unexpected. His actions are coordinated and accounted for by his
Settled disposltion;

Schaper claims that we may also speak of internal integrity
in the other fornis of art (i.e., in sculpture, painting, music, and so
on). However, what are coordinated in these art forms are not
ai[ions, but components or parts such as constituent features of a
picture, basiomusical phrases, parts of a scene, powerful sweeping
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lines that form part of a painting or sculpture, aad so on. And the
coordination of such parts is of course not maintained by presence
ofcharacter in the form of a settled disposition. It is brought about
by development which ensures that each part stands in relation to
some other part (or parts) to form a coherent picture, or sculpture,
etc. In other words, the parts are not simply put together in an
arbitrary fashion, but in such a way that each of them has a role in
builcling up a coherent and intelligible whole. And when
components are functionally related in this way to form an
inteiligible whole, the work is said to display integrity.

I wish to defend Schaper against two possible objections, even
though I believe that her accounr should be modifiecl by taking
into consideration one of these objections. The possible objections
are:

(1) It may be said that internal integrity is redundant, as its
function in the artwork is already being fulfilled by theme, which
has already been chosen as the parallel of plot. In tragic drama
there are actions and conduct (of agents) which are made intelligible
or explicable on the basis of the attribution of determinate traits of
character. In painting, music, or sculpture there are features like
shapes, lines, notes, musical phrases, etc., which must also be made
coherent and intelligible-and this is already brought aboutby the
theme ofthe artwork.

(2) In some of the other arts, there can also be character in
the strict moral sense of the term (i.e., some of these other forms
of art can also portray agents revealing their moral purpose). In
literature, one need not sealch for a parallel element at all-literary
works do describe agents performing certain actions, and their
character-qualities will be revealed in their speeches and deeds.
When we use "character" in this straight-forward sense, it can
also apply to paintings and works of sculpture which portray hurnan
agents (even though it may not apply to all paintings and works of
sculpture).

However, the objection specified in (1) can be denied because
schaper is not comrnitted to specifying distinct or different parallels
in the other forms of art for each of the Aristotelian elements. This
means that she can identify the same feature as the parallel to both
character and plot. And even though this feature is called two
different things by Schaper-theme and internal integrity-we can
simply consider it as the presence of a unifying principle which
connects the various parts and components into an intelligible
whole. In other words, the relevance of Aristotle,s account of
tragedy to art in general can be shown by the value we assign to
the operation of a unifuing principle,by way of the notion of theme
or of integrity.
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Nevertheless, it is true that there are paintings and works of
sculpture which portray people acting in ways that reveal their
settled dispositions. This means that we need not identify a
characteristic that is parallel to the element of character in these
cases. This further means that Schaper's account should be
modified: the Aristotelian element of character should be applied
to paintings and works of sculpture which portray people who reveal
their various dispositions. But in cases where it is not possible to
do this, internal integrity should be considered as the parallel of
character.

ELEMENT OF THOUGHT AND ITS PARALLELS
IN TIIE OTHER FORMS OF ART

I proceed now to the palallel of thought in the other forms
of art. According to Schaper, thought is the intellectual content
of tragedy. The pres€nce clf ttrought in tragedy suggests the
capacity of spoken and written words to refer to ideas and thoughts
of the different agents. Other forms of art (e.g., painting,
sculpture, or music) do not employ words, but they "have anlong
their necessary features a capacity for reference not effected
through words, and not necessarily resulting in statable thought
patterns" (Schaper 1968, 81). In other ',vords, these other forms
of art have certain "implicit network of pointers," or features
which point beyond thernselves. Schaper (1968, 81) also tells us
that the presence of such f'eatures is "the basis of symbolism in
the arts." And, we may add, since what these features point to
may not necessarily be "in statable thought patterns," this requires
that the autwork be presented to us if we are to grasp what is
being "referred" to.

Schaper (1968, 81) also points out that in the case of rnusic,
the artwork is said to "refer" to certain emotions or feelings. In
music, she says, one can speak of "the tonal congruence with
emotional forms." Clearly she has in mind here something like
Susanne Langer's theory of music as tr symbol of human feelings.
According to Langer (1957, 228) there is formal or strucrural
resemblance between music and our emotions. Music is said to
manif'est certain fonnal patterns which are like those of human
emotions:

...there are certain aspects of the so-called 'inner lif'e'-
physical e1 msntsl-which have formal properties
similar to those of music-patterns of motion and rest,
of tension and release, of' agreement, preparation,
fulfilment, excitation. sudden change, etc.
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Scruton (1974,47) challenges Langer,s theory by pointing
out that it cannot be extended (from music) to other forms of art.
For Langer music is said to 

'ranifest 
certain formal patterns like

those found in human srnetlens-"patterns of motion and rest,
tension and rele;rse," etc. But how (according to Scruton) may a
landscape painting reveal patterns of rest ancl motion, of tension
and release, etc., in the way that Langer has claimed a piece of
music could? According to Scruton (1974, 47),*fLanger'sl theory
gives us no indication of the general sense of aesthetic
descriptions-hqw can a landscape picture share the formal
properties of human t'eeling?"

This is not a fair objection to Langer's theory. In a book written
after Philosolthy in a ne*- key (where she focuses on music in
developing her theory) trnd which is entitled Feeling and form: A
theory- developed from Philosophy in a new key, Langer extends
her theory of expression and the art symbol to art forms other than
rnnsic, including the plasric arts. She (1959, 372) tells us in this
book that the life of emotions "is a stream of tensions,', such as
actual "nervous and muscular tensions taking place in a human
organism," and "resolutions." Not only music but the plastic arts
as well imitate this "pattern of tensions and resolutions.', Both
painting and sculpttrre are said to exhibit tensions as well as space
resolution (Langer 1959, 37O- 72). Tension is exhibited in the
"relation of masses, the distribution of accents, direction of the
lines," etc., and it is their "persistent contrasts" that set up ..space

tensions" (Langer 1959, 37O-7 1). There rvill also be ..space

resolution" in "balance and rhythm, the recession and fusion of
sr.ipporting elements which takes place" in the artwork.

This gives us an indication of how a landscape painting can
also be an "expressive form" that is congruent with our emotions.
It is consistent with Langer's theory to say that a landscape painting
also imitates this pattern of "tensions and resolutions" which are
found in life (or experience) of an emotion. The colours employed
in a landscape painting would create contrasts, and it is these
contrasts which set up what Langer calls "space tensions". The
different colours in a painting create contrasts by being warm,and
cold, by seeming to advance towards us and recede frorn us, etc
(Langer, 1959: 84 - 85).Colours in a painting can also prorJuce
what she calls "space resolution" - they can produce rhythm, and
they can also "balance each other, though they have no physical
weight, etc." And so a work of art which does not involve temporal
sequence (such as a landscape painting) can also manifest formal
patterns which are like those of human emotions, and so can be
called a symbol of our emotional state. It should also be stressecl
that, for Langer (1959, 52 & 380), the symbol does not refer to rhe
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ernotions; rather it formulates or articulates tl:re feeling for our
conception or understanding-and it formulates those emotional
states which normal discursive language is unable to articulate.
That is why it is sometimes referred to as a non-discur.sive symbol
(Langer 1957, 79-lO2; 1959, 240-41).

But there are more serious objections to Langer. In Langer's
explanation of art as a symbol of human emotions, the work of art
itself is, in a way, relegated to something which is of secondary
importance. In ordinary language the symbols, however necessary
for articulating our ideas, ru'e not in themselves interesting to us-
our interest in them is purely in terms of their function of referring
to or expressing certain ideas. For example, we do not, in normal
circurnstances, derive an enjoyment from how a expressive
statement is structured. It seems that art thus defined by Langer
cannot escape the implication that the emotion expressed will be
-of greater importance to us than the art object itself. Since art is
only the means employed for drticulating or formulating certain
emotional states, it is these emotional states which should be the
object of our aesthetic interest, and it is in them that aesthetic
value should be attributed. I believe that this is a fundamental
weakness in Langer's theory because in aesthetic analysis we often
focus our interest and center our discussion on the art symbol or
object.

In Langer's view, works of art possess certain formal
structures like those of human emotions, and are then named after
the emotions they are said to imitate. This, of course, implies that
human emotions are not formless; emotions or our "affective"
experiences must possess structures of their own. But is this claim
necessarily true? According to Eliseo Vivas (1984, 307-308),
emotion is just a disturbance of the organism. It has no form or
structure other than what happens to us physically when we are
said to be experiencing an grnegisn-such as increase in heartbeat,
increased circulation of blood, increased respiration, etc. He says
(1984, 308) that "emotion qua emotion, have no other structure
than that given them by the body processes that accompany them,
such as respiration and circulation of blood. Consider emotion or
feeling in abstraction from the stimulus that gives it rise and but
for the primitive somatic rhythm it gains, it is inchoate and formless;
it is, so to speak, mere biology barely identifiable in consciousness.
This is equally true of what psychologists used to call "floating
moods." In other words, it is really doubtful whether there is a
strlrcture to our emotions independent of those physical or bodily
processes just described.

Vivas (1984, 308) tells us that an emotion can be identified
(or can be distinguished from other emotions) by means of the
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stimulus that gives rise to the emotion-and not by certain peculiar
structure or form that it is claimed to possess. If vivas is right
(and I suspect that he is), then Langer's theory is based on a false
premise: that human emotions possess identifiable structures of
their own.

Scruton has another objection to Langer's theory, which I
take to be stronger than the one discussed earlier in this article. He
(1974,220-21) asks us "what [according to Langer's theory] is a
work of art supposed to say about the state of mind that it expresses,
and how is the state of mind identified?', How do we explain (or
how do we distinguish) that which is being symbolized by a
particular artwork? In Langer's scheme this question is illegitimate
because the artwork says nothing that can be explained by or put
into words. What is expressed in one symbol scheme need not be
translatable into another symbol scheme: in fact, art is said to
articulate what discursive language cannot formulate or express.
What is symbolized is rev6aled to us by presenting the work, not
by explanation or predication. In Scruton's view (1974, 221), this
reply is an over-simple solution to a strong objection raised against
the theory. Langer's theory is actually ..empty',; it does not give us
much information on how to go about appreciating a work of art,
nor can it inform us about what specifically is symbolized by a
work of art.

For these reasons, I have opted for Sbruton's theory of
expression and artistic symbolism because it is able to rectify those
weaknesses in Langer's theory which are sttrted above. But before
discussing scruton's view of artistic symbolism, it is useftrl to refer
to his account of imaginatively-founded response to an artwork,s
depicted content (in this case how we entertain certain emotions
in imagination when viewing that which is depicted in, say, a
painting).

According to Scruton (I974, 128), our aesthetic emotions are
not founded on beliefs but on aspects that we see in an object,
such as the lion that we see in a painting, or the man we see in a
sculpture, etc. Since aspect-seeing is a component of the
imagination, the emotions are actually founded on imaginative
thoughts we have when we look at the object (see Scruton 1974,
128). But these emotions are also only entertained in the
imagination. In the same way that I can see a certain shape and
color on canvas as a lion (and this requires imagination), I can
a,lso entertain or imagine the feelings and desires that I would have
if what I am seeing were real (i.e., if I were confronting a real
llon). I can entertain in imagination the fear and anxiety that I
would have if the lion on canvas were a real lion (see scruton
1974, 128-29).
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Scruton's notion of artistic symbolism involves such
imaginatively-founded response to what is depicted in the artwork.
If I regzu'd an artwork as a symbol of a certain feeling, this feeling
is also one that is entertained in irnagination. This will become
clear if 'uve look at one of the conditions stated by Scruton for
considering an artwork as a symbol of a certain emotional state.
As Scruton (1974,230) says:

To see A as a symbol of B is to react in some way
towards B, as a result of perceiving A. It is possible that
this reaction should exist in imagination only-
'entertained' rather than adopted; and if B is itself an
emotion, then the reaction will have a 'sympathetic'
character. as when one responds to the griet'in the music
of a requiem.

But there is more to be said about his view of artistic
symbolism. One of the most important conditions specified by
Scruton (1974,233) is that the emotion is one that is rooted to the
aesthetic object-it is intimately connected to the object that I see.
This means that if I can describe the emotion (and the emotion
mily not :rlways be describable in words), then I must refer to the
object at some point in my description. I cannot describe my feeling
independently, without also referring to the object I see. And this
is because the feeling is one that is dependent on the object for its
existence. In other words, the feeling is called to mind only when
we perceive certain aspects in the object, or when we think about
these aspects. Because the feeling is one that is peculiar to the
object, one cannot identify in advance what kind of f'eatures will
"evoke" or o'call up" the emotion. So when I describe the feeling,
only someone who has seen the artwork (or a particular aspect of
the artwork) can fully understand what I :rm referring to. One
cannot fully understand the emotion by only reading an account of
it that is given by someone else. It is in this way that the artwork is
said to be a "syrnbol" of my feeling or emotional state. As in the
case of aspect-seeing I am able to justify my respollse as one that
is particularly appropriate or fitting to the object, by pointing to
features which are relevant, or which particularly attract my
attention, etc. (see Scruton 1979,199). And I will also believe that
others should respond to the object in the sanle way (Scruton 1974,
134-s7).

What has been said applies also to music. Scruton (1974, 122
& 127) says that "hearing as" is like "seeing as" (i.e., aspect-
seeing). Like aspect-seeing, hearing a piece of music as sad is a
species of the inagination. In the same way that we can see
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something irnaginatively, we can also hear something
imaginatively. The thought rhat is involved in hearing a piece of
music as sad is one that is unasserted (Scruton 1974, 127). Because
it is a species of the imagination, I am able to justify my response
as one that is particularly fitting or appropriate, by referring to
relevant first-order features in the music. In doing so, I believe
that others will share my experience, or.that I can persuade them
to lrear it as sad (Scruton 1974, 127). In the same way that the
feeling which is called to mind by a painting is inseparable from
what I see when I look at the object, the emotion "evoked" by a
piece of rnnsic is also inseparable from what I hear when I listen
to the music. If I try to describe the feeling, I must at some point
in my description refer to the music, or to the sounds that I hear.
The feeling is one that is dependent on the music for its existence
and its description.

Unlike Langer, Scruton does not have the problem of mnking
the emotion more important than the artwork. For Scruton we
logically cannot describe the feeling without speaking of the
painting (or some particular aspect in the painting)-and so we
cannot assign value to the feeling without assigning it to the art
object as well! Furthermore, Scruton's theory is not based on a
false premise that our ernotions and moods have identifiable
structures which can be imitated by works of art. There is one
more advantage. In Langer's theory, art articulates those feelings
which discursive language cannot formulate or express, and so we
cannot really say much about the specific emotion which is being
expressed, and the work must be presented to us in order to
comprehend the feeling. But this does not really give us much
information on how to go about appreciating a work of'art. For
Scruton, we can still employ ordinary discursive language to
explain the emotion that is called to mind-by referring to or by
describing relevant features to be found in the artwork. I have
opted for Scruton's theory of expression because it takes into
account this need to analyze the artwork (or features in the artwork)
when talking about the emotional or merrttrl state that is being
expressed.

Now, returning to Schaper's account of ihe parallel to the
element of thought in the other forms of art, we cail say that her
claim about the presence of features in the other forms of art
which "refer" beyond themselves, and that what they refer to
can be certain feelings or emotional states, is a reasonable one.
Any artwork (whether it is a drama, a painting, a sculpture, or a
piece of rnusic) must evoke and express a certain mental or
emotional state if it is to be counted as successful or worthy of
contemplation.
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ELEMENTS OF DICTION, MELODY, AND SPECTACLE
AND THEIR PARALLELS IN THE OTIIER FORMS OF ART

We now discuss the parallels to the elements of diction,
melody, and spectacle. Schaper (1968, 74) argues rhat diction, or
how the agents in the play speak, is the means employed in tragedy
for revealing its plot and for manifesting character and thought to
the spectators. It is this function of diction that Schaper (1968, 81-
82) focuses on when she identifies its parallel in the other forms
of art:

Every art has its way of articulating its theme and its
structure, and every individual work, within the
peculiarity of its genre, adds another dimension of
particularity of formulation. It must be possible to find
for every work a level on which to describe its structure-
either verbal, tonal, pictorial or dynamic-with reference
to the means and devices of articulation. Pigment in paint,
musical tonality, rhythmic organization, rhyme patterns,
metre, and all linguistic devices can figure in analyses
under this general perspective. Uniqueness of articulation,
which is the mark of excellence in this respect, does not
exclude considerations of stylistic influences and
assimilation in general is the specific way in which

-artworks make their forms verbally, tonally, pictorially
or dynanrically apparent.

It has been pointed out that (in Schaper's scheme) theme is
the formula for connecting the various parts of an artwork into a
coherent whole. But some means must be available for describing
or revealing this structure so that it becomes apparent to us. And
the means which are employed include pigment (in painting),
language (in poetry or literature), musical tones (in music),
rhythmic movements (in dance), and so on. In other words, the
structure of the artwork can be displayed pictorially (articulation
by means of pigment), described verbally (articulation through
verbal means), or revealed musically (articulation by means of
musical tones), etc. In her account, Schaper also provides a place
for stylistic influences and acceptance of traditional modes of
articulation-if an artist is able to describe his structure or articulate
his work in a distinctive way (e.g., by introducing a new style of
painting or assimilating traditional modes in a peculiar way), thert
it must be counted as a mark of excellence.

Schaper draws parallels among the uses of diction, pigment,
musical tones, rhythmic movements, etc., because they perform
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the same function in the different art forms, i.e., they are employed
for describing or articulating the diff-erent artworks. This view may
be supported with textual evidence from the poetics itself. Aristotle
(1447a l4-1447b 28, I45Ob 1-6) considers such things as color,
form, language, rhythm, harmony, etc., as the means of imitation
employed in the various arts (dance uses rhythm, painting uses
colol or form, and tragedy uses language, rhythm, and harmony as
its means of imitation). Now, describing them together as the means
of imitation already indicates or suggests that they perform the
same function in these dilferent arts. Aristotle also holcls that
imitation involves unification, or the prcper structuring or putting
together of the various parts. So color, form, language, rhythm,
and so on, should be seen as performing the same function in the
different arts-by being the means of unification and structuring
in these arts.

We turn now to discussing the parallel of melody. Melody is
one of the devices employed for demarcating a tragic play from its
surrounding environment. Schaper (1963, 74-75) tells us that by
its melodious rnodes of expression, which is different from ordinary
modes of expression, melody distances the tragic drama from its
audience so that it is not viewed as an extension or continuation of
its surrounding environment, but as an independent ancl self-
contained thihg. And she extends this function to certain features
in the other forms of art. There are several devices employed in
the other forms to separate the artwork from its surroundings.
Schaper (1968, 74-75) says:

The simple frarning of pictures is one of them; musical
timing within ordinary clock time another, and yet
another may be found in the deliberate stylization of
language. In fact, any device which affests attention and
lifts that which comes into focus out of the ordinary can
be considered to produce eemglanss-melody being
specific to dramatic art.

As Schaper hay not mentioned all the devices employed for
this purpose, we may extend her list a little further: the pedestal of
a piece of sculpture, the use of artificial lights, props, and a stage
in drama, and so on. One cannot deny that these devices help to
separate an art object from the ordinary environment, in order to
affirm and emphasize its status as a work of imitation. And since
melody and these devices in the other forms of art serve the same
function, we are entitled to draw parallels among them.

I wish to stress that melody is not the only device employed
in tragedy for separating the artwork from its surroundings-
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"unfamiliar terms'o (such as strange words, metaphors, lengthened
and shortened f'orms, etc.) and verse can fill this role because they
are different from ordinary speech or modes of expression.

I turn now to iclentifying parallels to the Aristotelian element
of spectacle, which is the actual acting out of' the tragic drama
before its audience. First, I want to point out that I support
Schaper's (1968, 1ll) claim that spectacle fulfils the role of
"presentational immedi;tcy" in tragedy. "Presentational
immediacy" requires that the structure of an artwork is either made
directly accessible to the senses (i.e., to the visual or auditory sense,
or both), or is entertained in imagination "through perceptual clues"
(see Schaper 1968, 111-15). This is a requirement that applies not
only to tragedy, but to all the other arts as well. Painting, sculpture,
drama (other than tragedy), and rnnsic are all presented f'or our
direct sensual experience. This need for "presentational
immediacy" is consistent with our view of expression and
symbolism discussecl ear:lier irr this article. Since the feelings which
are explessed are not merely causally dependent on the artwork as

their object, but logically dependent on it, the rel.evant an.d precise
description of these feelings urust refer to their object (or features
of their object). And this requires the presentation of the object
(the painting or the sculpture must be made directly accessible to
our senses, or presented directly or imaginatively).

As pointed out by Aristotle (1453b 2-5), the "plot in fact
should be so framed that, even without seeing the things take place
[i.e., even without the elernent of spectacle], he who sirnply hears
the account of them shall be filled with horror and pity at the
incidents." This quote implies that we can also conceive or entertain
in imagination the action tlrat is described in a tragic play by simply
reading a dramatic text or by having someone recite it to us. The
proper atrnosphere, mood, and imagery can also be conveyed by
reading the text (instead of having the play perfbrmed befbre us).
And when the proper atnosphere is conveyed in this rnanner, the
emotions (t'ear and pity) which are expressed will also be called to
mind. The sarne thing may also be said of a literary r.vork (such as

a novel) when it is read by us or when someone reads it to us. But
again the ernotion that is called to mind will be one that is logically
dependent on its object so that the former's precise and detailed
description (oral or written) must refer to the object.

In the other art forms, ther1, what is parallel to the element of
spectacle is the trrtwork's availability (a) for direct sensory
perception and, especially in the case of a literary rvork, (b) for
the action described in it. The artwork through (a) and (b) will be
capable of being entertained in the imagination by our reading of
it or by having sorneone read it to us.
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CONCLUSION

Aristotle's lemarks and observations on tragedy can
therefore be employed in identifying the rnost signif icant features
in the other forms of art. Not only in literature, but also in
painting, sculpture, and rnusic that we can identify features
which are parallel to the six essential elernents of plot, character,
thought, diction, melody, and spectacle. The value of more or
less successfttlly adapting and applying the six Aristotelian
elem,ents to other forms of art consists in showing Aristotle's
accourxt of tragedy to contain o ,nore universal, because more
generally applicable, aesthetic doctrine. In other words,
Aristotle has, in his definition of tragedy, a framework that can
be expanded into a tlull-blown theory of art. This exercise (of
identifying parallels to the six essential elements) also brings
out the functions of aesthetically important features that are
found in the other forms of art. It is true that in Ch.s 1-3 of the
Poetics, Aristotle has in some way indicated the functions of
different important characteristics that are found in (all) the
different forms ofl art. But he did not engage in a detailed
discussion of their functions, a task which this article has set
out to do (with examples to surpport its clairns).

Howevei, there is another major part of Aristotle's theory of
tragedy which I have not yet applied to the other forms of art, i.e.,
the concept of katharsis. It is true that katharsis is considered as
the end goal of tragedy (see Poetics, 1449b 24-28). But I believe
that in Aristotle's scheme the success or failure of a tragic poem
depends on how well it satisfies certain structural requirements.
That is why he concentrates on the essential elements, and his
principles for the proper structuring of tragedy are introduced and
discussed in his analysis of these elements. Since my purpose in
this paper is to adapt Aristotle's theory of tragedy to analysing and
evaluating examples of other forms of art, I have decided to
concentrate on parallels to these essential elements. lt is in these
elements and their parallels in other art forms (rather than in the
concept of katharsis) that the criteria for appreciation and
evaluation of art are to be lbund.
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EDUCATIONAL FUTURISM
AND SOUTHEASTASIA1
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Every ASEAN member envisions itself to becorn.e
econornically and politically efficient an.d stabLe-o.f
beconz.iltg a First World coLtntry. No doubt there are m.any
ways of approaching thi,s vision and ntaking it a reality.
But I will argue in tltis pctper that edttccttion can play ct

majctr retle in transform.ing the region into e First World
technopole or econctmic power throu.gh what Alvin Toffier
colls th.e philctsophy of "educqtional .fu.turism"
EclucationaL futw'ism states that w,e tailor our present
edu.cational plans on our future dreams or visions.

INTRODUCTION

What sustains a development? I will argue that an idea or an
irnage of the tuture of rvhat the present is rneant to be realized will
sustain a development.2 It could be an individual human
development, a national development, a regional developrtent as

in ASEAN, or even a world development. Of course, a

development-as the process by which a potentiality can become
a reality partially or completely-can be distorted as to favor one
aspect at the expense of other aspects; it can be balanced so that
all aspects of'that potentiality are equally fully realized. But it can
also be that the other aspects are developed only to the extent where
they can maximally contribute to the full development of the core
of that potentiality. In the hierarchy of needs, for example, Abraham
Maslow (1943) presents the general view that realizing the need
at the apex of the hierarchy entails the adequate satisfaction of the
lower-level needs.

As popularized by the World Commission on Environment
and Developrnent in 1987, "sustainable development'o is a

systematic approach that attempts to achieve human development
while sustaining environmental resources. In a sense, we develop
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human health not at the expense of the earth's ecosystem through
overconsumption. This type of development requires the affluent
to live within the "carrying capacity of the environment" and their
contribution to the eradication or significant reduction of diseases.
In short, "sustainable development" is a type of development that
"meets the needs of the present without compromising the ability
of future generations to meet their own needs" (United Nations
1987).

Environmental conservation is only one aspect of sustainable
development. The person's well-being is ensured through the
integration of economic development, social (or sociopolitical)
development, and environmental protection.3 It is a balanced type
of development where the three aspects are equally integrated.
When we only develop the social and the economic, the
development is "equitable" because wealth in this view is equitably
shared with society; when only the social and the environmental
are developed, then the development is "bearable" because
practically everyone is not really wealthy; and when only the
environmental and the economic are developed, the development
is "viable" because wealth is not distributed but limited to the few
rich. To attain sustainable development, the three sectors must be
equally developed.a

SOURCE: SVG file, nominally 640 x 480 pixels, file size: l1 KB
(Wikipedia, n.d.)

I wish to argue that such a notion of sustainable development
is inadequate unless we are clear as to our ultimate goal, that is,
our image of the future. For we can ask, sustain the development
for what? The goal of Southeast Asia or of ASEAN is not only
sustainable development-or human well-being-per se, but /o
achieve such a development in the fuffillment of its dream to become
a First World region.I believe that economic development through
educational futurism will spearhead the thrust to sustainable
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development and carry along with it social and environmental
developments. The notion of "human well-being" is relative to
time and culture. We intend to achieve sustainable development
with a greatrealization of human well-being in a futuristic cultural
setting.

EDUCATIONAL FUTURISM

In Future shock, Toffler writes a chapter with the title
"Education in the future tense."s He says that parents, teachers,
government officials, churches, and mass media take the child's
future as "almost wholly dependent upon education." To quote him
(197O,398-99):

Parents look to education to fit their children for life
in the future. Teachers warn that lack of an education
will cripple the child's chairces in the world of tomorrow.
Government ministries, churches, the mass media-all
exhort young people to stay in school, insisting that now,
as never before, one's future is wholly dependent upon
education.

Yet, despite this talk about education and the future, Toffler
laments that the schools are facing backwards to the past in order
to perpetuate a dying system instead of looking forward to "an
emerging new society." They want to produce Industrial Men-
for survival in a dying industrial s1a-ilsfBad of Futuristic Men
who are tooled for survival in the emerging super-industrial era.
To avert future shock-to avert the prospect of educated industrial
men finding themselves misplaced or having no jobs in the future-
the schools "must search for [their] objectives and methods in the
future, rather than the past."

Pre-Industrial and Industrial Educational Systems

P re -ind u s trial s o c ie ty

Pre-industrial societies, says Toffler (1,970, 399-400), were
stagnant societies where "the past crept forward into the present
and repeated itself in the future." It was therefore sensible to prepare
the child of the present with skills of the past which he will use for
survival in the future. However, traditional values and knowledge
of the skills of the father-or "all sorts of practical techniques"-ig
transmitted not in schools but "through the family, religious
institutions, and apprenticeships" and dispersed throughout the
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community. Education was an "absolute devotion to yesterday."
The curriculum of these societies is based on the past.

Industrial society

Industrial societies are mechanistic in nature. Machines
dictate the development of new skills. Instead of dispersal of
learning and knowing of the workforce throughout the community,
there is now in industrialism a demand for mass concentration of
the workforce in a single place-the factory-where new values
are developed, and a new sense of time inculcated. Toffler (1970,
400) describes the industrial world as-

...a world of repetitive indoor toil, smoke, noise,
machines, crowded living conditions, collective
discipline, a world in which time was to be regulated
not by the cycle of dun and moon, but by the factory
whistle and the clock.

Some elements of pre-industrial society still remain in industrial
society like discipline in skill development and leaming frgm the
master. But new elements have been introduced in industrial society.
Assembling inasses of neophyte (unskilled) workers to be trained
by skilled or professional workers in a centrally located workplace
(the factory) became the pattern of newly emerging schools in
industrial society. There is "regimentation, lack of individualization,
rigid systems of seating, grouping, grading and marking, [and] the
authoritarian role ofthe teacher" in the schools. These characteristics
have made mass education so effective for the needs of industrial
society. Administrative educational hierarchy, knowledge
organization into permanent disciplines, students moving from place
to place, and bell ringing to announce time changes are pattemed
after the factory system.

Focus on the present

While pre-industrial society-Toffler (see 1970, 1980) calls
this the "First Wave" civilization-has the focus on the.past,
industrial soeiety-"Second'Wave" civilization-has the focus on
the present. This is not to say there is nothing to be learned from
the past, but rather the key to the wholesome future life is a better
understanding of the present. One's image of oneself in the present
will determine one's image of oneself in the future.

Advocates of the present-like John Dewey and his followers
who introduced o"progressive' measures" to "refocus education to
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the here-and-1e1ry"-fuave been triticized by traditionalists like
Jacques Maritain, Robert Hutehins, and Jacques Barzun who think
it "absurd" to attempt to educate "'for' a present day that defies
definition." These advocates are criticized of "presentism" or the
"cult of immediacy" (see Toffler 1970, 401),

Super-Industrial6 Educational System

Not yet fully adapted to the time-bias on the present, industrial
society is now being challenged by a newly emerging super-
industrial society-the "Third'Wave" civilization (Toffler 1 980)-
whose focus on the future may lead its advocates to be derisively
accused of "futurism."

Machines and knowledge of tomorrow

Some of the machines and gadgets of tomorrow-like the
Internet, the cell phones, the broad bands, and personal computers,
among others-are with us now but they are continually being
perfected. Machines of the future will be "fast, fluid, and self-
regulating." They deal with the "flow of physical materials" and
"increasingly perform routine tasks." Men of the future are
knowledge-workeis who perform "intellectual and creative tasks."
While machines will be synchronized to the billionth of a second,
men will be de-synchronized and will perform mostly individual,
not group, tasks. Men will generally move out from the mass office
to the community and the home. Both are scattered throughout the
globe and linked together with "amazingly sensitive, near-
instantaneous communications" (see Toffler 197A, 4O2:1980). The
factory whistle and the Bundy clock will disappear.

This is not to say there will no longer be steel mills, no copper
smelters, and other heavy industries. It is just that these will all be
highly computerized and will involve fewer knowledge workers
who are experts in the use of computer science and/or computer
engineering.

Knowledge workers

The technology of the future, writes Toffler (1970, 4O3),
"requires not millions of lightly lettered rnen, ready to work in
unison at endlessly repetitious jobs...but men who can make critical
judgments, who can weave their way through novel environments,
who are quick to spot new relationships in a rapidly changing
reality." In short, men who can easily adapt and cope to continual
change. They are the knowledge workers. Futuristic education must
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train men how to increase their individual "cope-ability," how to
discern patterns of coming events, and horv "to anticipate directions
and rate of change." It is important in futuristic education to have
alternative images of the future and such projective images rnust.
be based on existing probable technological capabilities.

Image of the future

Southeast Asia-a Third World region-which consists of
ten nation-states (Myanmar, Thailand, Vietnam, Karnpuchea,
Laos, Malaysia, Indonesia, Brunei, Philippines, and Singapore)
and which have a regional grouping-the Association of Southeast
Asian Nations (ASEAN)?-must have alternative images of
tomorrow trnd one of these images, which I find the most
attractive, is for ASEAN to transform the region into a First World
Technopole comparable to the European Union. The implication
of being a First World Technopole is that it will be able to develop
its own technological capabilities-while initially irnporting and
borrowing them from other counldss-1o extensively explore
outer space, the oceans, microorganisms, and the hurnan body,
using the philosophy of sustainable development as its guiding
principle.

Every nation-state can, of course, have its own image of
the future. It can dream to become a First World country in the 21"t
century. Some are already advancing towards that direction like
Singapore and Malnysia. On the other hand, ASEAN itself can
have its own image of the future and each nation-state can be
assigned specific tasks to develop the desired technologies of the
future. After all, as some authors proclaim (see Ohmae 1996,
Drucker 1993), the direction of the future is towards a regional
econornic grouping where there will be a common monetary unit,
where national boundaries will gradually recede to the background,
where the workforce can work anywhere in the region without a
visa or passport, where corporations can set up their headquarters
and manufacturing plants as freely as they set them up in their
own respective original countries, where the role of political leaders
of nation-states will become secondary to the role of political
leaders of the region, and where the nation-state will ultimately
become obsolete.

It is important for each nation-state and ASEAN itself to have
a Research Center of the Future to study the technological
capabilities and the viable alternative futuristic policy directions
of the region and the rnember-states as each member-state should
likewise have such research centers whose aims are in line with
the ASEAN Research Center of the Future.
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Significant Components of Third Wave Civilizotion

Although Toffler in 1970 projected the full transformation of
the world into the Third Wave civilization by 2O25, such a
projection rnay not yet materialize in view of several t'actors which
Toffler has not anticipated, like Samuel Huntington's clash of
civilization (197 7 ), pafticularly between Islamic fundamentalism
and Western conservatism, that slows down the process of
transformation. There is the rising tide of environmeptal pressure
groups that sometimes take insignificant environmental a€ftcerns
as significant and usually overrides the thrust to economic
development. Research Centers of the Future should be able to
provide a map that will identify environmental development zones.
These zones will be developed to such an extent that they can offset
the sacrificial destruction of some scattered trees in a wide area
for purposes of economic development. There are some ordinances
in the Philippines, for example, where it is prohibited to cut any
tree unless it is replaced presumably on the same site. The tribal
peoples who usually oppose development for the sake of their
ancestral lands should be properly informed about the prospects
and benefits of sustainable development for the future generations
of the regional technopole. The full transformation into Third Wave
civilization may take place perhaps toward the end of the 21"
century. There is also recently the economic recession that started
massively in the United States.

Toffler (see 1970, 1980) has singled out four major clusters
of industries of the future: electronic and computer industries, space
indusffies, oceanic industries, and biological industries. The space
industries will provide us the space cities and the manufacture of
about 400 alloys which cannot be produced on earth because of
gravity, etc.; the oceanic industries will provide us with floating
cities, underwater cities, ocean mining, etc.; the electronics and
computers will yield fiber optics, sophisticated microchips,
calculators, diode watches, computers, TV-screen games,
infinitesimal medical devices, etc.; and the biological industries
will produce biological solar cells, bio-agricultural industries,
metal-hungry microbes, genetic engineering, stem-cell transplants,
and so on.

Pole-vaulting into the Future

Europe and the United States lead in all four industries while
some countries of ASEAN are s)owly advancing in the electronic
industries, particularly in the production of softwares; in biological
sciences, particularly in medical biotechnology (production of
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drugs) and in agricultural biotechnology (production of genetically-
enhanced foodcrops, mixture of agri-products and vitamins, or the
like). For example, in the Philippines, stem cell research is being
done at the Research and Biotechnology Department of St. Luke's
Medical Center (2008) and at the Lung Center of the philippines
(PIA 2007). There are also cloning researches on the water buffalo
(Grudgings 2008). Genetic engineering is done on rhe papaya,
mango, rice, and corn, among others, at the University of the
Philippines at Los Baflos and in some private laboratories (see
"The biotechnology industry.. ." N.d.; Magdalita et al. 2004; Arroyo
2OO5).8

ln 1997 Philippine President Fidel Ramos said rhar the
Philippines can "pole-vault" into the 21st century. He seemed to
suggest that the Philippines (and to me ASEAN as a whole) can
"pole-vault" not only to NlCe-hood but to super-industrialization.
ASEAN can gradual/y bypass industrialization, which is a dying
Second Wave civilization, and "pole vault" into the Third Wave
right away. Here is what Toffler (see Gardells ZAOfl says about
China:

The Chinese are moving
developing both an industrial
industriall society...but they
become an industrial society
third wave.

ahead by simultaneously
and information [or super-
are not going to wait to

before they move into the

Not only that ASEAN presently lags behind the European
Union and North America in the electronic and biological
industries, it is practically zero in the oceanic and space industries.
I think an ASEAN Research Center on Oceanography and Ocean
Industries and another on space Exploration and Industries should
be set up as soon as possible. We should expect results fiom them
in 15 to 25 years from their establishments. South Korea established
in 1973 the Korea Ocean Research and Developrnent Institute
which is active in oceanography and harbor engineering. This is a
good start for a later development into researches in ocean floating
and underwater engineering and in ocean mining. rt also established
the Korea Aerospace Research Center and built its Naro Space
center in the southern part of Korea to launch its first satellite
into space (see Cha, N.d.; Wikipedia, N.d.).'o

Futuristic Curriculum

Every university should have a Council of the Future that
will tailor its present curricular offerings on an image of the future.
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Such an imaqe should generally be based on a futuristic image of
the country which in turn should be based on the futuristic image
of the ASEAN region. This futuristic image, to my mind, should
be the transformation of the region into a Third Wave civilization.

Since ASEAN member-states are in different stages of
development from pre-industrial (FirstWorld) to industrial (Second
'Wave), each member-state should have short-term, medium-term,
and long-term images of'the future with each stage to be achieved
at certain periods of time that will enhance or bolster the attainment
of the long-range futuristic image. Each ASEAN member should
not wait for a full-blown industrial development, whose machines
will become obsolete anyway, but should start planning for a Third
Wave development.

I still believe that a wholesome educated knowledge worker
should have as background a liberal education before one should
go into a specialization. I have expressed this argument in an article
I wrote several years ago (se€ Gripaldo 2005). In general, the
American student begins college at age 19 because he or she has
two additional years from the elernentary to high schoql while the
ASEAN student generally begins college at age 17. So f it becomes
necessary to increase by one or two years a college education
because of additional "futuristic" subjects, then by all means it
should be done despite the additional cost both to the institutional
host in terms of facilities and the clientele in terms of tuition and
miscellaneous fees.rl

The education of a knowledge worker entails a good grasp of
the computer and electronic sciences, so each student should have
subjects on these, probably up to 12 to l8 units to include some
knowledge on computer programming and computer engineering.
These are the tools which each knowledge worker should be
equipped with. There should also be subjects on astronomy and
the space sciences and some subjects on the understanding of the
ocean and the biological industries. These subjects should form
part of one's liberal education curriculum. In addition, since the
knowledge worker must be good at critical thinking and adept in
deciphering shifting patterns of change and in making quality
decisions, he or she should have philosophy courses, especially in
logic and critical thinking, in shifting varied arguments that one
can learn from philosophical theories-in the analytic, pragmatic,
and continental traditions.

CONCLUSION

In educational pre-industrial society the past determines the
preser[t, in industrial society the present determines the future,
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while in super-industrial society the future determines the present.
Educational futurism requires curricular off'erings based on an
achievable image of the future.

A Third World nation or region can pole-vault into becoming
Firstworld by slowly bypassing or overtaking full industrialization
whose machineries are bound to become outmoded. The thrust to
econornic development should be pursued side by side or without
neglecting social and environmental developments in order to
achieve a First World status for the ASEAN region and thereby
achieving likewise sustainable development whose byproduct is
human well-being. Proper mapping and zoning should be done so
that economic, social, and environmental development can be
pursued without one area such as environmental development
stressed at the expense of economic development or vice versa.
The three areas of development should be pursued in harmony and
should not be in conflict with each other. The tribal people should
be properly informed and eiducated about the prospects and benefits
of sustainable development.

Liberal curricular course offerings should include-in
addition to computer and electronic components as tools in
manipulating data and technology for a better understanding of
space, biological, and ocean scenarios-philosophy courses as tools
in decipherihg novel changes and perspectives and in making
quality decisions in myriad situations as one prepares to embark
on his or her own specialization.

NOTES

1. Paper funded by the Philippine National philosophical
Research Society. Delivered at the University of phnom penh
during the philosophy conference held on 23-25 June 2009.
Sponsored by UNESCO-Phnom Penh, Council for Research in
Values and Philosophy, and the University of Phnom penh. The
theme was "The Role of Philosophy in the Development of
Southeast Asia."

2. We are here talking of an honesf/y conceived idea or image
of development which entails determination and even sacrifice.

3. We hold the view that environmental conservation entails
environmental protection and vice versa.

4. Recently a fourth dimension is added, institutional, which
"addresses key institutional policy and capacity issues" (see ..portal:

Sustainable development," Wikipedia, n.d.).
5. An attempt at applying some elements of this educational

philosophy is found in my work, "Lasallian education in the future
tense" (2000, 113-46). I made a summary of the emerging future



L56 ROLANDO M. GRIPALDO

scenario as depicted by Toffler in his trilogy Future shock (1970),
Third wave (1980), and Pov)ershift 0990) in this paper

6. Other writers use the term "post-industrial" (see Hunting
2OO4,2OO7). Some of these writers are: Antonio Negri, Manuel
Castells, Michael Hardt, and Daniel Bell. Others call it "Space
Age," "Information Age," "Post-Capitalist Society," "Technetronic
Age," "Electronic Era," "Global Village," or "Scientific-
Technological Revolution."

7. As of 2009, there are ten members. East Timor (or Timor-
Leste) intends to join in 2O12. Papua New Guinea has been an
observer since 1976 (see "List of members of the ASEAN" and
"Accession of East Timor to the Association of Southeast Asian
Nations," Wikipedia, n.d.).

8. A deeper treatment of this topic is made in Gripaldo (2008).
9. NIC ts acronym for Newly Industrializing Country.
10. Anyone interested in knowing how South Korea became

industrialized, see Cumings (1997 , chap. 6) and Breen (1998, chaps.
1O-14).

11. Alternatively, while retaining the number of years in
college, one or two years may be added in secondary education
and/or preparatory college education: elementary (6 years),
secondary (4 years), and college preparatory (2 yeats where
futuristic subjects are taught). Or it could be 7 years elementary
and 5 years secondary. The present American educational system
has 5 years elementary, 3 years junior high (middle) school, and 4
years senior high school (see "Education in the United States,"
Wikipedia, n.d.).

REFERENCES

Arroyo, Ma. Antonia O. G. 2005. Building Phitippine
biotechnology. SGV Review 3 (2).

Breen, Michael. 1998. The Koreans: Who they are, whqt they want,
where their future /ies. New York: St. Martin's Press.

Cumings, Bruce. 1997. Korea's place in the sun: A modern history.
New York & London: W. W. Norton & Company.

Gripaldo, Rolaado. 2000. Lasallian education in the future tense.
lDtLoooSta: International Journal of Philosophy 29 (2).
Available at http ://mysite.dlsu.edu.ph/faculty/gripaldor/articles/
PDF/lasallian-education. pdf. Accessed: 19 May 2OO9.
Originally delivered on 17-19 August 1999 at Songsim campus,
Catholic University of Korea, Seoul. Published later in Acta of
the Asian Association of Catholic Pl.tilosophers.

2OO5. Cambodian intellectual development through
philosophy . Qt LoooQL q,: Inte rnational J ournal of P hilo s ophy



EDUCATIONAL FUTURISM AND SOUTHEAST ASIA I57

34 (2). Originally read during the 7th Socio-Cultural Research
Congress on Cambodia on 15-17 November 2OO4 at the
University of Phnom Pehn with the support of the Heinrich-
BOll Foundation of Germany- Available at http //
m y si te. dl s u. edu. ph/f aculty/grip al d or/arti cle s/pDF/
cambodian.pdf. Accessed: 19 May 2009.

2008. A Filipino nationalistideology for the 21't century.
Roundtable Discussion on the issue, "Is there a need of a Filipino
ideology for the 21st century?" held at De La Salle University
on 23 April 2008 and sponsored by the DLSU-CI,A Bienvenido
N. Santos C eative Writing Center and the Natipnal Center for
Culture and the Arts.

Grudgings, Stuart. 2008. Philippines says close to cloning water
buff alo.Available at http ://www.planetark.com/dail ynewstory.
cfm/newsid/32647/ story.htm. Accessed: 18 April 2008.

Hun tin g, Eric. 2004, 2007. S helter. Availabl e ar http ://radio. weblo gs.
com/0 1 t 9080/2004 /04/29.html. Accessed : 22 Aprit 2O08.

Huntington, Samuel P. 1977. The clash of civilizations and the
remaking of world orden New York: Touchstone Books.

Magdalita, Pablito, Lolita Valencia, Anna Ocampo, Reynaldo
Tabay, and Violeta Villegas. 2004. Towards development of
PRSV resistant papaya by genetic engineering. Available at http:/
/www. cropscience. org. au/ic sc2OO4 I po ster/3 / 7 / 4 /
749_magdalita.htm. Accessed 17 April 2008.

Maslow, Abraham H. 1943. A theory of human motivation.
Psychological Review 50 (4).

Ohmae, Kinechi. 1996. The end of the nation-state: The rise of
regional economies, New York: Free Press Paperbacks.

PIA lPhilippine Information Agency] Press Release. 2OO7. Lung
Center to use stem cell research in lung center treatment.
Available at http://www.pia.gov.ph/?m= l2&fi= pO7 O821.
htm&no=42. Accessed: l7 April 2008.

St. Luke's Medical Center. N.d. RBD. staff (Dr. Mark pierre
Dimamay).AvaiIable at http://www.stluke.com.ph/index.
php?page=article&pagelD =531 & parentlD=372. Accessed: 1Z
April 2008.

United Nations. 1987. Report of the World Commission on
Environment Development. General Assembly Resolution 421
187, ll December 1987. Available at http:llen wikipedia.org/
wiki/Development. Accessed: 30 April 2009.

The biotechnology industry in the Philippines. N.d. Available at
http://www. virtual-asia .com/ phlbizpak/reporrs/fileslB iophil.pdf.
Accessed: 21 April 2008.

Toffler, Alvin. 1970. Future shock. New York: Bantam Books.
1980. Third wave. New York: Bantam Books.



158 ROI,ANDO M. GRIPALDO

I99O. Powershift. New York: Bantam Books.
Wikipedia. N. d. Accession of East Timor to the Association of

Southeast Asian Nations. Available at http',l/en wikipedia.org/
wiki/Acces sion_of_E ast_Timor_to_AsEAN. Acces sed : ZZ J une
2009.

N.d. Education in the United Srates. Available at http:/
/en. wikipedia. org/wiki/Ed ucation_in_the_United_States.
Accessed: 22 June 2009.

N.d, List of ASEAN member states. Available athttpi/
_of_members_of_the_AS EAN./en. wikipedia. org/wiki/Li st

Accessed: 22 lune 2O09.
. N.d. Naro Space Center. Available at

en.wikipedia.org/wiki/Naro_Space_Center. Accessed:
2009.

N.d. Portal: Sustainable development. fRevised.]
Avail ab I e at http : / I en wi kipedi a. org/wiki/Porral : S u stai nable_
Development. Accessed: 21 June 2009.

N.d. Sustainable developrnent. [Original: SGV file
taken. I Avail able at http i / / en wikipedi a. org/wi ki/S u s rainable_
development. Accessed: 8 May 2009.

Su.bmitted: 2 July 2009

http:/ /
17 May



QtLoooQtu
Volume 39,2:2010

THE CONCEPT OF THE PERSON
INWHITEHEAD'S PROCESS

METAPHYSICS

Martin O. Onwuegbusi
O labis i 0 nab anj o Univ er s ity

Ago-Iwoye, Nigeria

Whitehead holds that the person is e society consisting
of all the ntotnentary^ occctsions of experience that make
up the life history of the man. At each ntoment of
experience a single soul is operative. personal identity
is maintained yyhen the present sottl inherits front its own
superaru?uated soul all the values imbibed front its past
,nomentary- occttsions, cunently contribute its owrt neut
va.lues during the pre.sent occasion, and subsequently
pctsses them. on to forthcoming new occasions which it
will experientiall.y undergo. Tltis paper attempts to
examine the relettan.ce and signfficance of this doctrine
as a new way of conceivitzg huntan reality.

INTRODUCTION

From classical times philosophers had always known and
maintained that man is a being composed of body and soul or mind.
Man, as a person is nothing but a unity of both body and soul. The
body is understood as a physical thing that can occupy space and
be subject to mechanical laws of nature; subject to accidental
changes and also perishable at death. The soul, on the other hand,
is understood as invisible, not subject to sense perception, not
subject to mechanical laws of nature, and as immortal, not subject
to death, like the body, and so forth. This, in effect, has been the
view not only of Plato, Aristotle, and the Christian tradition, but
has also been the official doctrine of Western civilization since
Rene Descartes [1596-1650] (see Ryle 1973, 13f.).

Alfred North Whitehead is remarkable among contemporary
philosophers for his insistence that man has or is a soul. This
obviously stems from Plato. The understanding of the human soul
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is one of the truly great contributions of Plato and of Christianity
to Western thought and Whitehead (1948, 217f.), in enunciating
his own doctrine of man, likewise does so in tandem with these
sources (especially with Plato). However, Whitehead's vision of
the human person is altogether different from those of Plato and
Christian thought, as we shall see, and Whitehead's effort in this
direction-as a man of science and as a metaphysician-is one of
the most creative contributions in recent times that requires some
critical reflections. Ifwe are to understand the tenets ofhis doctrine,
we must begin by grasping his thought on the subject. It is the aim
of this paper to delineate and examine this aspect of his
metaphysical system and to elucidate this new way of conceiving
human reality.

THE HUMAN SOUL

Alfred North Whitehead'S doctrine of the human soul or the
human person is not much different from the classical conc8pt of
man in Plato or Aristotle, since for these philosophers as well as
for Whitehead, man is a being made up of body and soul; or put
differently, the soul is the real man. However, in Plato and Aristotle,
the soul or the person is seen as a single individual entity or a
single substance. In Whitehead's process metaphysics, the soul or
the human person is seen as a very complex society,r rather than a
single individual entity or substance.

It will suffice for the examination of his doctrine of m:rn to
define a society as a group of actual entities,2 or a unit by virtue of
the members participating in a cornmon character through being
related in generic derivation from each other. In terms of this
definition, the human person is seen not as an actual individual
entity as Plato or Aristotle would consider it, but as a collection of
actual entities with an enduring pattern of solidarity.

In his Adventures of ideas, Whitehead (1948, 237) criticizes
the traditional view of confusing societies with actual entities, by
pointing ollt that this mistake "has thwarted European metaphysics
from the tirne of the Greeks," for confusing "societies with
completely real things which are the actual occasions." This
criticism significantly refers back to Plato and Aristotle who, apart
from considering societies of enduring objects as themselves actual
entities, have mistaken arl enduring human personality (the soul),
as likewise an actual entity or a single substance. In process
philbsophy, an actual entity exists only momentarily. Thus, if the
soul is seen as an actual entity, there would be millions of distinct
individual souls during the Iifetime of an individual human person.
On the contrary, in Whitehead's conception, the human person or
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soul is to be seen as that society composed of all the rnomentary
occasions of experience that make up the life history of the person.

In contrast to the Christian view of man, where the term..soul,'
applies only to a humans, Whitehead's notion of the soul (1979,
164) applies equally to higher animals as well as to man. This is
because the soul is a society composed of an extraordinary type of
occasion. Whitehead often calls it the presiding or dominant
occasion of a complex animal organism. In this sense, the soul
plays a very prominent role in the functioning of the whole
organism. In the case of single-celled vegetables and lower forms
of animals, there is no such dominant occasion. This dominant
occasion is noticeable in higher forms of animal, especially those
with a brain and a well-developed central nervous system. Acentral
direction can be identified which suggests that each animal body
harbors a living person. Self- consciousness is a direct awareness
of ourselves as persons.

The soul for Whitehead is in every sense a part of nature and
is subject to the same conditions as the rest of the natural things.
And there is nothing to suggest that the soul is supernatural or
could survive the death of the body. It is simply the dominant
occasion of experience with extraordinary features of a very
distinctive type of society. In general, the dominant occasion occurs
only where a high level of mentality or originality is present. This
happens because the entire animal body is so constituted as to rnake
that possible-so constructed as to allow a constant flow of novelty
from all its various parts to the brain.

In the brain itself there are several living occasions which in
turn contribute their novelty to the dominant occasion located there.
According to Whitehead (1979,166), "the brain is so coordinbted
so that a peculiar richness of inheritance is enjoyed now by this
and now by that part and thus there is produced the presiding
personality at that moment in the body."

In the case of man, and even in other higher animals, the
dominant occasions are so coordinated as to constitute enduring
objects, which are societies in which only one member occurs at a
time. In this respect, the enduring object is seen as a society whose
social order has taken the special form of a "personal order."3
However, these enduring objects or souls, which are made up of
dominant occasions, are quite different from other kinds of enduring
objects, such as molecules which maintain themselves through time
by endless repetition, without novelty or mentality, existing mostly
in physical form. By contrast, the most striking feature of the soul
is its aliveness or ment4lity. The dominant society of occasions of
an animal organism has a personal serial order, thus enabling the
organisrn to maintain a high degree of continuity through time. It
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is this combination of endurance and life that leads Whitehead
(1979, 163) to refer to a society of dominant occasions as a "living
person." A living person is a soul. As Whitehead (1948, 245) writes
in the Adventures of ideas:

Each animal body is an organ of sensation. It is a living
society which may include in itself a dominant 'personal'
society of occasions. This 'personal' society is composed
of occasions enjoying the individual experiences of the
animals. It is the soul of man. The whole body is
organized, so that a general co-ordination of mentality
is finally poured into the successive occasions of this
personal society.

Even before Whitehead has written this passage, he (1948,
241) remarks in an earlier passage that

Apart from life a high grade of mentality in individual
occasions seems to be impossible. A personal society,
itself living and dominantly influencing a living society
wider than itself, is the only type of organization which
provides occasions of high-grade mentality. Thus in a
man, the living body is permeated by living societies of
low-grade occasions so far as mentality is concerned.
But the whole is co-ordinated so as to support a personal
living society of high-grade occasions. This personal
Society is the man defined as a person.

Whitehead, of course, added at the end of this passage, that
the person, thus defined, is the "soul" of which Plato talked about
in his dialogues. We shall yet come to discuss what Whitehead
(1979,163) thinks about the life of this soul after it is disembodied.
Meanwhile, this definition of the human soul as a person means
that within the dominant occasions that compose the soul are to be
found a subordinate non-social "entirely living" nexus, which gives
members of that society strands of personal order, and thus makes
the society as a whole an enduring entity, a "living-person."

The soul as an enduring personality is able to maintain its
continuity through time through hybrid prehensions transmitted
from occasion to occasion of its existence (Whitehead 1979, 163
and 376). Through this transmission, the mental originality of the
living members share a definite character which is subsequently
repeated in new successive occasions. The new occasions in turn
contribute their own individual originality as they sum up the pasf
of that society in which they are new members before they
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subsequently pass away. This in brief is how both originality and
endurance of the wider livin-q society is maintainea ano uprreta.

RELATIONSHIP BETWEEN BODY AND SOUL

According to Whitehead (1979, 1g2), rhe hu'ran body is ro
be conceived as a complex amplifier of the experiences of the
various actual entities which compose the body.rs The bocly and
more especially the brain is the immediate general environment of
the soul, which is the ultimate percipient. The actual entities making
up the living body are so coordinateel that all the experiences of
any part of the body are transmitted to one or illofe central occasions
to be inherited with enhancements accruillg upon the way or finally
added by reason of the final integration.

Thus, what the soul immediately experienc es or prehencls as
its irnmediate data are the transrnitted experiences of the actual
occasions immedizrtely acljacent in the brain. These occasions in
turn prehend the other contiguous actual occasions, and so on,
throughout the body. Thtrs, the experiences of the body are the
primary data for the soul.

The main location of the soul itself in the bocry is the brain.
whitehead's suggested answer (1919,l6l and 516) to the question
regarding the locus of the soul is that it is to be found in the "empty
spaces" in the interstices of the brain. As he (lg7g, 163) says,
"lit'e lurks in the interstices of each living cell, and in the interstices
of the brain." In there it moves f'rom place to place depending on
the richness of the stimuli received at these places and wherever it
moves to, it must be surrounded by living occasions.

The transmissi.n of the experiences of the body to the soul is
a major part of what Whitehead refers to as ,.causal efficacy."
Usually, the causal efficacy of the bocly for the soul or dominant
experience is always dimly rooted in the backgrouncl of that
experience. But within the body there are specializecl sense organs
designed to give the soul needed information for adjusti'g the body
to its environment. The experiences of these organs too have causal
efficacy for the soul, and to a certain extent can induce within the
soul some special kind of activity. The experience of the external
world can arise out of the physical feeli'g by the soul of the
contiguous events within the brain. It is in this way that the body
transmits to the soul sorne information about the external world,
though the infbrmation rnay be more about the body and its states
and only remotely about the different sources of the bodily stimuli.
This kind of external perception is usually vague and faintly
relevant in comparison wit$ bodily perception. Hence, the former
is always dimly rooted in the background of that perception.
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Whitehead (1979,184) gives an example of this situation by saying
that "in touch there is a reference to the stone in contact with the
hand, and a reference to the hand, but in normal, healthy, bodily
operations the chain of occasions along the arm sinks into the
background, almost into complete oblivion."

The perceptions of the specialized sense organs of the body
supply the soul with the needed information for being aware of the
external world. Whitehead (1979, 184) summarizes this account
by saying that "perception in its primary form is consciousness of
the causal efficacy of the external world by reason of which the
percipient is a concrescence from a definitely constituted datum."

The soul becomes aware of the causal efficacy of the external
world through the mediation of the bodily sense organs. We need
not go further to explain the details of his doctrine of the two modes
of perception, namely, causal efficacy and presentational
irnmediacy. The point has been made to show the relation which
exists between the body and the dominant occasions, which
constitute the soul.

In Whitehead's view the soul presides over the body and
remains the historic route of living occasions, which are severally
dominant in the body at successive instants, while the body remains
with its basic operations the medium through which the soul gains
knowledge of the external world as well as the conditions of the
bodily states and its environment. The soul also is in immediate
contact with some occasions of experience within the brain and
with the mental poles of the experiences of other souls.

In sum, the soul indirectly prehends the whole society, which
constitutes the body, as well as the wider environment that is the
whole Universe. Thus, the human soul is relational and social in
character. In each of its actual occasions, the soul absorbs into
itself the past world, thus constituting by accretions new actual
occasions in its life. This relational aspect of the soul entails that
the soul is constituted by its becoming just as any of its constituent
actual occasions. The soul attains richness and depth only through
the different variety and quality of actual occasions it relates itself
to, and its own ability and readiness to open up itself to what these
actual occasions can contribute to itself.

HUMAN SOUL AND ITS DISTINCTIVE
CHARACTERISTICS

Whitehead does not subscribe to the view that man is distinct
from the other animals by the possession of a soul. He believes that
wherever we can recognize a dominant center of experience in any
animal organism, it is reasonable to assume that a dominant society
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of occasions (soul) is present. There is no special entity present in
man that is not likewise present in higher forms of animals.

However, Whitehead is of the view that the soul is more fully
developed in humans than in other animals.In Adventures of ideas,
he (1948, 242) rcmarks that "the personality of an animal organism
may be more or less. It is not a mere question of having a soul or
of not having a soul. The question is, How much, if any." In this
respect, we can say that one important difference between the
human soul and the animal soul is to be found in the relationship
existing arnong the dominant occasions that constitute the souls of
higher animals. They are less developed and less complex in their
interactions than in those found in humans.

In humans, the coordination of the dominant occasions of
experience is so highly complex and efficient that they enable one
to anticipate the future in the present. In this way the future becomes
imrnanent in the present by reason of the fact that the present bears
in its own essence the relationships which it will have to the future.
The present thereby includes in its essence all the necessities to
which the future must conform. The future is there in the present
as a general fact belonging to the nature of things. It is also there
with such general determinations as it lies in the nature of the
particular present to impose on the particular future which must
succeed it. All this belongs to the essence of the present and
constitutes the future, as thus determined, an object for prehension
in the subjective irnmediacy of the present. Other higher animal
souls lack these abilities and may even lack this power to connect
the present organic stimuli with past experiences. This simply
suggests that the role of past occasions of their souls in determining
the present may be less than the role of fresh occurrences in the
bodily environment of the soul. To this extent, the relationship
that constitutes them conjointly as a soul is less developed and
less complex. Whereas in the human soul, the various particular
occasions ofthe past are in existence and are severally functioning
as objects for prehension in the present. To that extent, man learns
his lessons and controls his present.

Another important feature which specifically distinguishes man
from the other anirnals is language. According to Whitehead, the
mentality of mankind and the language of mankind created each other.
Both are correlative. It is also language that makes thought possible.
He (1986, 35) declares that "Apart from language, the retention of
thought, the easy recall of thought, the interweaving of thought into
higher complexity, the communication of thought are all limited."

In addition to language, Whitehead remarks that morality and
religion are among the other things that distinguish man from the
rest of the animals. According to him (1986, 28), "...morals and
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religion arise as aspects of...human impetus towards the best in
each occasion." But he was quick to note that morals can be
discerned in the higher animals, but not religion.

Other l-eatures which distinguish man from other animals
can be discerned from human nature itself. These are features
perceivable to be common to all human souls, but not present to the
other animals. By human nature, of course, we specifically refer to
what the human soul possesses by virtue of its rich inheritance from
the body, such as the potentiality to learn and use language. When
we talk of a human being in this respect, says Whitehead (1986,
26),"nature seems to have burst through another of its boundaries."

Thus, we can think of the person's ability for intellectual
reflections. The person has the mental capacity to visualize
unrealized possibilities. Whitehead (1986, 26) remarks that in this
way, "outrageous novelty is introduced, sometimes beatified,
sometimes darnned and sometimes literally patented or protected
by copyright." Thus, the human hbility for reflection can introduce
novelty, which can lead to the enlargement of the conceptual
experience of mankind. Whitehead characterizes such a conceptual
experience or feeling as "the sense of what might be and of what
might have been. It is the entertainment of the alternative."

This ideal also manifests itself in various ways and senses,
such as "the sensej of morality, the mystic sense of religion, the
sense of that delicacy of adjustment which is beauty, the sense of
necessity for mutual connection which is understanding, and the
sense of discrimination of each factor which is consciousness"
(Whitehead 1986,26). Finally, the expression of all these feelings
can lead to the production of history which is the record of the
expressions of feeling peculiar to mankind. Most of what
distinguishes humans and sets them apart from the rest of the
creatures are diverse. This diversity comes from both (1) the extent
to which humans have realized their capabilities and (2) the form
these capabilities take in shaping humans in their historical existence.

HUMAN SOUL AND LIFE AFTER DEATH

Whitehead's process metaphysics is entirely neutral on the
question of the possibility of survival of the human soul after the
death of the body. His treatment on this subject was very slight
and brief. The most important statement on the issue is found in
his book, Religion in the making (1926), where he makes the
following remarks:

A belief in purely spiritual beings means, on this
metaphysical theory, that there are routes of mentality
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in respect to which associate material routes are negligible,
or entirely absent. At the present rnoment the orthodox
belief is that for all men after death there are such routes
and that for all animals after death there ar.e no such routes.

Also at present it is generally held that a purely
spiritual being is necessarily immortal. The doctrine here
developed gives no warrant for such a belief. It is entirely
neutral on the question of immortality...

There is no reason why such a question should not be
decided on more special evidence, religious or otherwise,
provided that it is trustworthy. In this lecture we are
merely considering evidence with a certain breadth of
extension throughout mankind. Until that evidence has
yielded its systematic theory, special evidence is
indefinitely weakened in its effect.

From this passage, we can see that Whitehead clearly regards
his philosophy of organism as open to the question of the possibility
of survival of the human soul after death and that relevant evidence
might in principle be found to support that belief. He seems to be
doubtful that any special evidence of distinctiveness can be found
between animals and humans that can lead us to assert positively
that human souls are spiritual and can survive the cleath of the
body while all animals, not being spiritual, are doomed to
extinction. For him, possession of a soul is not any evidence for its
survival firom the body.

After making the above statement, Whitehead has never
returnecl to consider this problem more extensively because his
attention has been directed to another conception of immortality,
namely, on how the values of an individual occasion might be
preserved everlastingly in God's consequent nature.

Now, the issue of the survival of the human soul centers around
the following questions: (a) Can the soul exist independently of
the body? (b) Can the soul have a locus other than the body? (c)
Can it have functions other than presiding over the bodily organism
as a whole? In other words, can the soul have additional occasions
without an intimate association with the body? To all these
questions, Whitehead (1954, 192) has given philosophically
affirmative answers.5 However, the philosophical possibility that
the soul survives the body after death is an not an evidence that it
does actually happen in reality. In his own private opinion, there is
no direct empirical evidence to show such a life after death, but
the possibility exists.

Nevertheless, in going through Whitehead's later writings,
one can understand why his philosophy seelns to have moved away
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from the usual philosophical and commonsensical arguments
against life after bodily death. This type of arguments comes from
anthropological and cosmological considerations (see Cobb Jr.
1965, 65f.). The usual anthropological argument is that the person
is his or her body (understood here in the existentialist sense of
"being-for-itself' of Sartre and the early Merleau-Ponty). The
functioning of the body depends on consciousness for the whole
body. In this regard, it would be difficult to think of human life
outside this mode of conscious Being-for-itself.

Similar views, particularly favored by Whitehead (1948, 317),
state that man is a psychophysical organism and as such cannot
survive after the death of the physical organism. At any rate, what
survives could not be said to be the man as a physical organism. In
support of the psychophysical view of the human organism,
Whitehead (1948,242) says in Adventures of ideas that "in a man
the living body is permeated by living societies of low-grade
occasions so far as mentality is concerned. But the whole is co-
ordinated so as to support a personal living society of high-grade
occasions. This personal society is the man defined as person. It is
the soul of which Plato spoke." This text shows that for Whitehead
there is a complete union between the body and the soul. But he

specifically identifies the soul as the real man or person. It is the
soul that is the true subject. The body is merely the immediate
environment of the person. Hence, the continued existence of the
soul or the living person would entail the continued existence of
the life of the soul or the real man. According to Professor J. B.
Cobb Jr. (1965, 66), "that there is a soul or a living person,
ontologically distinct from the body, is the first condition of the
possibility of life after death." Whitehead (1948, 242) himself
appears to have the same opinion, because according to him:

How far this soul finds a support for its existence
beyond the body is-another question. The everlasting
nature of God, which in a sense is non-temporal and in
another sense is temporal, may establish with the soul a
peculiarly intense relationship of mutual immanence.
Thus in some important sense the existence of the soul
may be freed from its complete dependence upon the
bodily organization.

This passage in principle establishes an affirmative answer
to (a) and (b)-the view that the soul may have a distinct existence
and may have a separate locus apart from the body.

Another kind of the anthropological argument says that we
have no direct knowledge of souls outside their intimate interactions
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with bodies. It is cosmologically argued that through the body the
causal efficacy of the wodd is transferred to the soul, and that it is
in the controlling forces within the bodies that souls exercise their
basic functions.

Whitehead's view as an affirmative answer to (c) is that the
soul in each momentary occasion prehends not only the occasions
adjacent to the brain, but also prehends its own past occasion of
experience as well as the experiences of other souls, including
those of God in His consequent nature. These prehensions are not
mediated through the body. And there is no contrary evidence to
show that these prehensions cannot take place apart from bodily
mediations. Whitehead (1979,469) even cites, as examples,
instances of telepathy and instinctive apprehension of a tone or
feeling in ordinary social intercourse as empirical evidence of these
sorts of immediate prehesions. However, Whitehead qualifies that
these do not constitute a direct evidence that the soul can survive
beyond the death of the body. It only supports his earlier contention
that his philosophy is neutral with regard to this matter and that
the possibility of the soul's survival after death is not precluded.

SELF.IDENTITY AND MORAL RESPONSIBILITY

Before we round up this discussion, we want to take a brief
look at how this process metaphysics of the human person and his
self-identity through time affects ethics and moral responsibility.
We stated that a human person is a living society of actual entities,
that is, an enduring object with personal order. As a society, the
person is an acting being and his actions are dependent on his
decisions. His decisions and acts are, of course, dependent on his
enduring self-identity through time, otherwise there will be no basis
or justification for rewards or punishments, and even obligatidn
for the performance of certain acts which rested on his decisions
in the past or the willingness to meet certain obligations in the
future, will be null and void.

The question of selt'-identity of the moral agent, has always
been one of the presuppositions of moral responsibility and ethical
obligations. In the traditional rendering, the concept of a self-
identically enduring moral agent is such that an agent is the master
or the subject of his acts. Such an agent is a master through his
own free decisions. In this respect, the agent has the complete
control of his acts and is, therefore, prior to his act as a fully moral
agent. It cannot be the outcome of his actions as a final goal for
which the act is performed. Therefore the agent's actions are
considered as accidental to its being or actuality. But the agent of
this act is in some respect affected by its acts, which by implication,
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entails that what the agent is in itself has in some sense been
changed, for otherrvise morality would not be meaningful. The
acts of the agent must either be of positive value to the agent or
destructive to its nature liom the moral point of view.

In both of these cases, however, the act has changed or has
added something to the agent's character, thereby making the agent
the result of his action. But this result contradicts ihe whole
conception of the 4gent as the master of his acts and the free decider
of the final result of his acts. Hence the traditional renclering of
this question of self-identically rnoral enduring agent has sorne
additional problem fbr morality.

In accordance with his categorical principles, Whitehead in
his process metaphysics finds the solution to this problem of the
enduring self-identical person by considering the person not a$ an
actual entity btrt as a society of actual entities. According to
whitehead (1979, 139), the society as an enduri'g object is only
efficient through its members.'

In the Adventures of ideas, Whitehead (1949,139) says that
the person, in the sense of the enduring individual, is the strand of
actual entities with personal order.36 In his Ingersoll Lecture (an
"Immortality," l94l), he points out that the person endures because
of the inheritance of a common character by the successive
occasions rvhich make it up. This common character is repeated
by objectification, that is, by transition from pattern of subject to
pattern-as-object for another, and hence to pattern_of-a_new_
subject. In this respect, personal identity depends on the nature
and the common defining characteristics of the members
constituting it.

But this cannot be the only grouncl for Whitehead in
determining the nature of personal self-identity because in his book,
Modes of thotrght. he ( 1986, 94) points out that "nothi'g in realized
matter of fact retains complete identity with its antecedent self.
This self-ide'tity in the sphere of realized fact is only partial." In
this particular trend of thor-rght, the self of an ind.ividual undergoes
changes in its repetition of characteristic patterns from one actual
entity to another actual entity. The new actual entity is subject to
new laws of nature dependent upon that new environment. In other
words, the repeated pattern issues into new data which are
dependept upon their epoch and the forms of process dominant in
that epoch.

Moreover, in his major work, process and reality, Whitehead
(1979,159) remarks that "life" means novelty and not a repetition
of a common character from past actualities. An enduring
individual personality which has "life" cannot be determined
therefore by inheritance of repeated common character. Human
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personality is inclusive of a common character, but it is much more
than that.

An enduring human personality cannot be a mere abstract
pattern since this defining pattern cannot be a distinctive feature
of life. The concrete enduring human personality must be the whole
complex of successive occasions determined by the present moment
now. Thus, he (1986, 163) writes in Modes of thought that

The soul is nothing else than the succession of my
occasions of experience, extending from birth to the
present moment. Now, at this moment, I am the complete
person embodying all these occasions. They are mine.
On the other hand, it is equally true that my immediate
occasion of experience, at the present moment, is only
one among the stream of occasions which constitutes
my soul.

In this sense, it follows that a person at each single moment
of his life is only one actual entity anong the stream of actualities
that constitute him. The present self as an acting entity achieves
its actuality by objectification of past actualities with some peculiar
completeness in its present moment. In other words, a person in
his present occasion is identical with the subjective immediacy of
an actual entity. In terms of Whitehead's category of objective
immortality, upon achievement of its actuality, the present self, as
a superjected occasion of experience becomes the potentiality for
the subsequent occasions in the enduring personality.

To sum up, in terms of this metaphysical system, the
momentary unity of an individual person, that is, the occasion of
his experience, as opposed to his continuity through time is the
unity of- the present becoming actuality; in it both the past and the
future are presupposed. Hence, Whitehead (1986, 166) writes:

I rjnd myself as essentially a unity of emotions,
enjoyments, hopes, fears, regrets, valuations of
alternatives, decisions-all of them subjective reactions
to the environrnent as active in my nature. My unity-
which is Descartes's 'I am'-is my process of shapiug
this welter of material into a consistent pattern of
feelings.

This enjoyment of emotions is derived from the past and
aimed at the future. Whitehead (1986, 167) states that "it is the
enjoyment of emotion which was then, which is now, and which
will be then."
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In short, the present sell'as an acting entity is the accumulation
of its antecedents, and the ground for the future. The present
realization now is for the future, so the future is determined in
accordance with the present. This is the metaphysical basis of
morality and moral responsibility. The present determination,
however, remains open to modification by the decision involved
in the acting of the future occasion.

Furthermore, the present act of the person is not identical
with his inherited character, since this is merely the repeated pattern
which is an abstraction from the concrete person. The present
person originates his acts but his character only shows the limits
which such action could go and the forms which it might take.
What is true of all acting actual entities is true ot'the individual
enduring personality at each moment of its experience. This is
because the enduring human personality is a society with personal
order while an actual entity is that part of the society which is
operative at one single moment.

COMPARATIVE SIGNIFICANCE OF WHITEHEAD'S
CONCEPT OF THE PERSON

The significance of Whitehead's concept of the person lies in
the fact that it prOvides a much more realistic and adequate data
for a clearer understanding of human reality in a new and radically
dynamic way. The total outlook of his process philosophy of
organism upon which his metaphysics of the person is anchored is
one of the best modern alternatives to the Aristotelian or Cartesian
conception of substance which, as a philosophy of Being, often
seems to suggest a static idea of reality. In its most fundamental
conception, Whitehead'* main ideas portray the entire universe as
a clynamic process of development. Nothing is static and this
process is the coming into being of actualities or actual occasions
of which the'oconcrete" world is constituted. These actual occasions
are nothing else but drops of experience-very complex, with
feelings, and constantly in process but interwoven with each other
in their internal relationships.

An actual occasion does not endure but simply disappears.
It passes into the past, not lost, but becomes an object of
prehension (feeling) for another actual occasion that has come
into being. In Whitehead, this doctrine lras the advantage of
cosmological realism as the metaphysical basis of personal
identity, morality, and social responsibility. What is true of an
actual occasion is true of the enduring human personality at every
moment of his experience, since for Whitehead, the person
consists of societies of actual occasions with strands of personal
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order, that is, with bodily feelings and conceptual feelings that
are mediated by consciousness.

It must be noted that this Whiteheadian view is an
irnprovement over the traditional understanding of the human
person in both ancient and modern philosophical thought (as
represented chiefly by Descartes). In ancient thought, the human
being for Plato and Aristotle is a composite of body and soul with
the latter being regarded as the real person, that is, a single
individual substance. whitehead particularly criticizes this
traditional view since it confuses societies with actual occasions.
He (1948, 237) says that "ir is the mistake that has thwarted
European metaphysics from the time of :the Greeks, namely, to
confuse societies with the completely real things which are the
actual occasions."

In a similar manner, Descartes conceives the person as a
composite of body and mind, which are two different types of
substances in causal relationship. Descartes seems to identify
himself more with the "cogito" of his methodic doubt. In this
context of doubt, the body (res extensia) does not seem to have
any role to play in personal identity. The identity of the person has
something more to do with rhe continuity of thought. John Locke
has a similar.view like Descartes, for he takes the self too as a
thinking thing whatever else it might be, but unlike Descartes, he
anchors personal identity on the identity of consciousness and the
attribution of responsibility, that is, to what can be remembered of
the past. This idea may be similar to Whitehead,s view although
Locke (1979, 55) considers the identity of '.an individualized
particular substance (in the Aristotelian sense) which undergoes
adventures of change, retaining its substantial form and transition
of accidents." Nevertheless, he remains within the same company
of Descartes.

A look at the Cartesian view would reveal that Whitehead's
philosophy of organism repudiates the position of treating as
substance an "enduring actual entity," like the "cogito" as a thinking
substance. Whitehead sees that position as committing the fallacy
of misplaced concreteness. The "cogito" is not an enduring
substance. According to Whitehead (1957, 64), fundamental
difficulties are introduced into philosophical thought when actual
entities are expressed in terms of enduring substances that sustain
persistent qualities, and in such a view, "an actual entity is
conceived as a generalization of the features common to entities
which are not true actual entities."

For Whitehead (1979,79), the error does not lie in using the
word "substance," but "in the employment of the notion of an actual
entity which is characterized, by essential qualities, and remains
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numerically one amidst the changes of accidental relations and of
accidental qualities." The conclusion here is that when we are
considering an "enduring entity"-for instance, a human person-
we are considering the whole route of succession as one entity. In
this case, Descartes's enduring entity is a derivative abstraction
from a succession of substances and it is not itself a single
substance.

Whitehead's process philosophy of organism has the advantage
of opening up new possibilities for reflections on several facets of
human existence. As a philosophy of becoming, it has the great
potential of allowing us to appreciate that the being of an actual
occasion lies in its incessant activity. The process of becoming
constitutes the very being of an entity. We have seen that the human
soul consists of a series of distinct actual occasions of experience.
Personal identity is achieved through the present occasion
prehending, that is, feeling and appropriating the attainments of past
occasions of experience. Each actual occasion of experience starts
as it were, as an open window to leceive all the influences and
attainments of past occasions, as it feels all the superannuated
occasions, whether immediately or mediately. Once this rush of
influences are completed, the window closes, while the occasion of
experience creates itself in response to the influences received and
would, of course, add its own novel ideas to these influences. Once
this process is over, the window of the world opens itself once again
to a new occasion of experience to start its own process of becoming.

In his Ingersoll lecture of 1944, Whitehead (1948b, 92f.) has
this to say about personal identity:

A whole sequence of actual occasions each with its
own present immediacy is such that each occasion
ernbodies in its own being the antecedent mernbers of
that sequence with an emphatic experience of the self
identity of the past in the immediacy of the present. This
is the realization of personal identity.

In other words, this category of relative objective immortality
is also the basis of social and moral responsibility, for the present
actual occasion inclusively receives within itself an inheritance
from past actualities. Upon completion of its life-span, it is obligated
to contribute something of itself to new actual occasions and so on.

CONCLUSION

In conclusion, the human person, as WhitehEad sees him, is a
personally ordered society of actual occasions of experience, held
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together in unity by virtue of the unique character which each
occasion successively inherits from its past members in that society.
Hence, each occasion of the serially ordered personal soeiety is
affected by each of its past occasions. But within the presen{
occasion of experience there is some element of freedom to make
decisions which takes into account the effects of its present
activities upon the future. The element of freedom also enables
the present self to modify values inherited from the past that are
not contributing to its own satisfaction and for others in future
experiences. It is a categorical obligation for the present self to
contribute maximally to the becoming of other occasions and to
the future.

The emphasis here is that the present self ought to seek not
its own immediate enjoyment and satisfaction but should look
beyond self-interest towards contributing those values that increase
the hope of future enjoyment. It is by looking beyond personal
interest that an action can become morally praise;worthy. This
means that thinking only of one's immediate rewards or self-
enjoyment without sacrificing some value for greater rewards in
the future is morally regarded as self-indulgent and, thus,
unacceptable. Actions done on.this basis may have tragic
consequences towards the future and may have results that merit
punishment fbr past misdeeds.

Whitehead's concept of the person is significant in that it is
more attuned to the dynarnic character of the universe both in
astrophysics and in quantum mechanics.

NOTES

1. For Whitehead (1979,51 and 137), a..society" is a nexus
which is more than a set of entities which share in some kind of
mutual relationship that is characterized by social order. In this
regard, a society is self-sustaining in a way that it accounts for itself.

2. Whitehead (7979,27-28) notes in process and reality that
"actual entities" also called "actual occasions" of experience are
the final real things of which the world is made up. For him, the
final facts are all alike actual entities; they are drops ofexperience,
complex and interdependent.

3. An enduring object is a society of actual occasions that are
temporarily contiguous and successive. Whitehead (1,979, 5l-52)
says that such societies have serial or personal order. In such a
society no two occasions exist at a time, but one of such occasions
occurs at a time prehending all the preceding occasions within the
society, reenacting the defining characteristics of the society and
mediating this pattern to its successors.
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4. According to Whitehead, hybrid prehension is the
prehension by one subject of a conceptual feeling or of an "impure"'
prehension belonging to the mentality of another subject.

5. Whitehead even speculated aS to the existence of other types
of intelligences in far off empty space.

6. The consequent nature of God cannot be futly understood
without some reference to His primordial nature. For Whitehead,
both God and other actualities mutually require each other. The
aspect under which temporal actualities require God is His
prirnordial nature while the aspect under which God requires these
temporal actualities is His consequent nature. The failure to make
this distinction is the basic source of the dissatisfaction with most
traditional theistic conceptions of God. In so far as He is the
provider of the subjective aim for all temporal actualities and in
so far as His conceptual experience prehends all the relevant eternal
objects (possibilities) for actualities that come into being, God's
nature is primordial, infinite, unconscious, and devoid of all
negative prehensions (feelings). In this sense, all ternporal
actualities require Him tbr their being. But in so far as His nature
is derivative from the physical experience of the temporal world
and with His conceptual experience, He is consequent, finite,
determined, conscious, everlasting, and fully actual. His
corxsequent nature is derivative from the creative advance of the
world. In this respect, He is temporal like other actualities and,
indeed, He requires them in order to exist.

REFERENCES

Cobb Jr., J. B. 1965. A Christian natural theology. Philadelphia:
The Westminster Press.

Ryle, Gilbert. 1973. The con.cept of mind. Chicago: The University
of Chicago Press.

Whitehead, Alfred North. 1926. Religion in the making. Available
at http : / / alfrednorthwhitehead. wwwhub s.com/ritm 1 .htm.
Accessed: 2 February 2008

1941. Immortality. [The Ingersoll lectures on human
immortalityl. Harva.rd Divinity Bulletin.

1948. Adventures of ideas. Harmondsworth: Penguin
Books.

1954. Dialogues of Alfred North Whitehead. Recorded
by Lucien Price. Boston: Little, Brown and Company.

1979. Process antd reality. New York: The Free Press.
7986. Modes of thougltt. New York: The Free Press.

Submitted: jO April 2009



lDtX"ooogta
Volume 39,222010

POLITICS BEYOND THE STATE:
AN INQUIRY INTO THE POLITICS

OF FILIPINO EVERYDAY-AND.
ORDINARY LIVES

Antonio P. Contreras
De La Salle University, Manila

This paper presents the methodological challenges and the
specffic constraints and opportunities for the conduct of ctn
inquiryt into the politics of Filipino everyday-and-ordinary
lives. This will be done by giving particular attention to the
context of the current dominant discourse and practice in
"studying" Philippine society by using Political Science as
th,e disciplinal anchor. Consequently, the ct4rrent
methodological assumptions in Political Science will be
interrogatetl for tlrcir enabling and/or disenabling presence
relative io ho*- the political is teased out from ordinary and
everyday experiences of citizens.

INTRODUCTION

In a globalized 21st century, the production of truth/knowledge, as
a reflection of reality, and the production of pleasure/desire are two
powerful instruments that reinforce and reproduce power in society. There
exists a complex institutional domain ordinarily lived by citizens in their
everyday lives, outside the boundaries of formal state institutions ancl
processes, which are inhabited by different institutions and actors that
mediate the production of truth and knorvledge and of desire and pleasure.
Ordinary people in the Philippines construct their social meanings
through the production of truth/knowledge and the experience of desire/
pleasure by engaging everyday lorms of popular culture, which include
television, music, tabloids, movies, "malling," congregating in peer
groups or in family/community gatherings, partying, and surfing the
Internet. On the other hand, the spaces where these occur and where
power is exercised and/or resisted are found in physical places-such as
the ordinary Filipino home, the neighborhood, the mall, the sporting
event, the Internet caf6, the school, the workplace, ihe nightclubs and
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bars-to virtual spaces such as chat-rooms, e-communities, and cyber-
forums. It is through these forms and in these spaces that the dynamic
interplay between institutional structures and human agents is reflected
in the manner by which human subjects retain their autonomy from, or
are made to accept the "preferred" modes of producing truth/knowledge
and pleasure/desire, and are able to "negotiate" with or "resist" such
modes.

This paper will engage the methodological and theoretical
challenges, and the specific constraints and opportunities for the conduct
of an inquiry into these forms and spaces, giving particular attention on
the context of the current dominant discourse and practice in "studying"
political phenomena in the Philippines using Political Science as a
disciplinal anchor. Consequently, the current methodological and
theoretical assumptions in Political Science will be interrogated for their
enabling and/or disenabling presence.

CHALLENGES OF INTERPRETING POLITICS
INTO EVERYDAY.AND-ORDINARY FILIPINO LIVES

To an ordinary Filipino citizen, politics is an alien and alienating
space. It is a domain of an "other" that may be necessary but has become
an "evil." Ordinary people experience politics not in its ideal form as a
noble profession; nbither do they come face to face with it as a pleasant
experience. If at all, it becomes a transactional encounter in which their
deepest cravings for liberation from poverty, or their very mundane and
shallow desires for instant gratification become the drivers which motivate
the interface between a self-serving politician and a self-maximizing
citizen: You see an abundance of these during the rituals of elections,
when politics is transformed from a distant and alien domain to a very
familiar one, in which the disdain and apathy of voters are set aside in
one particular moment, which most theorists would ironically now claim
to be a celebration of democracy. Here, a complex array of citizens'
interests confronts an equally complex array ofpoliticians' interests, from
the very basic wishes of parents for food to feed their children or for
jobs, to the desires to have waiting sheds on unpaved farm-to-market
roads, to the simple pleasures of having a basketball court, and a ball to
play on it with-all of these are presented by the citizens as commodities
for the politicians to exchange for their votes and support.

Yet, these remain as occasional rituals with a constitutionally-
determined return period every three years. These festivals ofdemocracy
are much celebrated in theory, but rarely do we see it in the ordinary-
and-everyday lives of citizens. Electoral politics descend on voters as a
double edged sword-they momentarily bring the social contract to
execution, and even if only in theory bring those who are tasked to
represent citizen's interest to scrutiny, even as they also expose the very
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weakness of the political traditions that are associated with the usual
way of practicing politics. Votes that are cast may not necessarily be
counted, and if so, correctly represent the voices of an electorate
momentarily engaged in the political ritual. Candidates win not according
to platforms or ideologies, but as reflections of images that derive their
logic not from performance but from appearances. Thus, the discourse
of familiar politics, as embedded in the everyday discourses of ordinary
lives, is one of broken promises, opportunistic encounters, and shallow
relationships with a distant agent from an unfamiliar world bearing an
alien set of social meanings. The "politicians" are now transposed away
from the noble agents they are supposed to be and are now seen as "thieves
in the night" coming to "steal" votes, literally in some cases, by making
promises, kissing of babies, cuddling, shaking hands and waving, and
then only to walk away in victory to go to another world in which the
voter is both unfamiliar with and is no longer the center of the politician's
vocation.

Yet, the citizens are not totally unwilling and innocent victims in
this exercise, considering that such is accomplished with their complicity.
Poverty may have pushed some of them to take ernpty promises, if not
sell their votes, in exchange for instant palliatives to, albeit short lived,
alleviate their hunger and poverty. Apathy may have forced some of
them towards cynicism, if not disinterestedness in guarding the sanctity
of their votes, if they vote at all. This is a tragic way of losing social
meaning and power. The irony is that it is not only the citizens that are
alienated by the usual way of doing politics; politics is also alienated by
it. Politics is now reified as a process that only involves politicians
operating in a world that has acquired an ordinary image not worthy of a
citizen's trust. Thus, the greater tragedy lies not only in the
disempowerment of the citizen, but also in the disempowerment of
politics.

However, these tragic consequences are offshoots not only ofthe way
politics is traditionally practiced, but also in the way the science of politics
has positioned political phenomenon as an object ofinquiry and theorizing.
The displacement of the citizens away from the center of politics, as seen
in their disempowerment and marginalization, is a direct outcome not only
of elite politics but also of an equally exclusionary body of theories and
practices in political science that focuses on the political elites as objects
of inquiry. This is accomplished by failing to locate the citizen as a nexus
for political analysis beyond the conduct of opinion polls, and by adopting
methods of inquiry whose dominant focus is on the state and its processes
and institutions. These methods are unable to inquire deeper into lhe
dynamics of power relations which are based not in formal organizations,
but in informal institutions and processes.

Although there have been attempts to study the political
implications of ordinary people's lives, such as that conducted by
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Kerkvliet (1991), most of these are still focused on political elites, albeit
in local contexts, as they relate to the process of state-building, rather
than on the citizens and their everyday lives. For example, while the
edited volume of McCoy (2000) focused on "local" and ..obscure"

individuals, most of the contributions in the volume inquired into their
political biographies by using as analytical lens their participation in
overt state-building processes. The dominant theme was to privilege the
participation of local actors in legitimate and dominant theory-sanctioned
state processes. This state-centric analytical lens resulted even to the
labeling of "ordinary" forms of resistance that are expressed to further
personal economic accumulation as rnere forms of ',banditry," and
therefore are not "political" in character, thereby negating any validity
to the claim that the personal is also political. Neither does it recognize
the indirect implications of personal economic accumulation, be it in the
form of "thieving bandits" or of present day "thieving bureaucrats and
politicians" to the larger economic accumulation challenges which state-
building processes have to contehd with. Worse, the phenomenon of
resource capture and sequestration, be it by elites or by local peoples, are
projected less as outcomes of individual and local circumstances but more
as symptoms of state failure, thereby attributing corruption and rent-
seeking, whether big-time or petty, to weak states/strong society
explanations.

This simply illustrates one of the main problems in philippine
Studies, particularly in the body of theories and methods that inquire
into the "Philippine" political phenomenon. While there is an apparent
debate raging between those who adhere to the privileging of socio-
cultural variables, on one hand, and those who believe in the primacy of
institutional processes in the state and the economy, on the other, as to
the point of entry fcrr any inquiry, such a debate is in fact a conjured
difference in an otherwise state-centric mode of analysis. After all, despite
the avowed differences in where to start with, those who adhere to society-
centered analysis positing infbnnal political processes-such as kinship,
patron-client relationships, and other manifestations of social structure
and hierarchy-and arguing against those who believe that the only valid
entry to any political analysis is to directly inquire into institutional
processes that attend state building, such as elections and capital
accumulation, the analytical lens in both modes of inquiry remain to be
statist in character. Thus, any attempt to "localize" the analysis, even if
they may focus on "ordinary, obscure" actors and processes and not
necessarily on elites, would remain to be dominantly adjudicated by
parameters that eventually go back to the state and its associated political-
economic institutions and socio-cultural processes as the main templates
upon which the "political" is teased out. Sidel (1999) may have studied
local warlords, but only in the context of becoming structural outcomes
of an economy that was born out of American colonization and its
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associated forms of economic accurnulation. Abinales (2000) may have
inquired into the local economic processes in Mindanao, but has presente<l
such as independent of the identity politics that seemingly dorninate the
popular imaginations there, and more as products of state-building
processes and the political institutions which they brought to bear.

In this body of academic scholarships on the subject, the citize.ns
and their everyday experiences are marginalized by denying these the
right to be labeled as "political," albeit expressed differently, or by
dismissing their relevance to the political process. This is achieved when
dominant theories and methods of inquiry lead us to believe that ordinary
people's lives only become political when they are done in the context of
the exercise of public power, either dominant or resistive. Current
developments not only in the Philippine experience, but elsewhere, as
well as current trends in social inquiry and analysis, tell us that this
mode needs to be reconsidered, and may have lost its relevance.

AMERGENCE OF THE ORDINARYAS A POLITICAL
SUBJECT IN WESTERN THEORIZING

The centrality of the state in political inquiry, mainly in the West,
is deeply rooted in the very premise by which the discipline of political
science has developed, even as it has been affirmed by the dynamics in
which social oider has been established. This premise stems from the
first generation of political theorizing which focused on equating the
political community to the state. Prior to the development of the state,
the consolidation of the political community rested on the norms of
kinship that sustailed organic institutions, albeit in mostly hierarchical
relationships in which power was exercised by a traditional elite. The
development of the state had the effect of centralizing the exercise of
power away from local "micro-centers" and their tendency towards
instability brought about by an increasing incidence of territorial conflicts
amidst the specter of increasing populations. The development of new
technologies and the increasing need for a larger scale around which to
organize economies and political communities had further provided the
centralization of power an added impetus. It is in this context that the
state emerged, as an outcome of the first wave of social movements in
which the goal was to establish social order in the face of threats of
violence and ch:ros. Naturally, the political theories that emerged to
provide the project of state-building a theoretical base were dominated
by themes revolving around the concept of consolidating the political
community, particularly on questions of what processes would justify
the formation of a state, its role in the life of its citizens, who should rule
and what should be their qualities, and what state model is the best.
This array of theorizing spanned a broad timeline from the Greeks up to
Machiavelli.
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The next generation of theorizing on politics eonfronted a state
that is already established but nevertheless still bears ihe elitist imprints
of its pre-state social formations. The centralized states that emerged
were mainly exclusionary in character, in which power was exercised
along political and economic lines of privilege associated with ownership
and control of resources. The political community has failed to deliver
its part of the social contract in many places, and we- even saw the
emergence of autocratic and tyrannical regimes. In the politically
"developed" West, the development of capitalism, and its attendant state-
building projects unleashed an array of development strategies that
deepened exclusionary relationships between the elites and the non-elites
not only within their territories. The emergence of global capitalism has
transposed and expanded the process of exclusion to include other states
and societies, which later on took the label of the "Third World." It is in
this context that political theory became more focused on two opposing
streams. The first stream was concerned with the democratization
process, as well as with the dynamic relationships between states, civil
societies and markets. Political theorizing revolved around constructs
such as social and distributive justice, political participation and
empowerment, and recently, governance. Theorizing on the limits to
government and the proper role of the markets in the political economy,
which earlier emerged in the first generation of political theories, again
took some currency. This was as a response to the political economic
drivers of exclusion, made particularly compelling in the emergence of
the *Third World" in the development discourse. Theorists on justice
and on liberalism, as well as the more mainstream political economists
thrived along this stream.

On the other hand, the second stream focused on the countervailing
forces which confronted the exclusionary relationships which the state
has implanted on the body politic, which has gradually become global in
character. It is in this stream that theories for political violence and
revolutions emerged. It is also here that more radical theories on
development, from dependency theories to world systems theory which
were critical of the exclusionary and hierarchical development discourse
which the developed states have adopted, emerged, and became
fashionable. Compared to the first stream of theorizing, in which the
focus is on how to make the state live up to its social contract with the
people, the second stream held the state accountable for its sins and lapses.
However, aside from Marxist theories that theorized about the,withering
away of the state, and the anarchists who valorized ils absence, most of
the criticisms were nevertheless reformists in character and aimed merely
at providing alternative modes for constrncting the political community,
albeit still revolving around a "grand narrative" of power cast in the
form of a revised, reformed, and restructured yet still singular and
centralized state.
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Despite the marked difference in their premises, the state remained
as the focus and locus in both the first and second generations ofpolitical
theorizing, including the two streams in the later generation. While the
first generation focused on the establishment of social order in the face
of a weak civil society that characterized the pre-state social formations,
the second generation focused on the normative deficiencies of an elitist
state and sought to develop alternative models, some of which can be
achieved through more radical social transformation (even revolutionary),
while others can be designed as outcomes of incremental, liberal-pluralist
political processes. In both generations of theorizing, the object of positive
theory building is to describe and explain the dynamics of formal political
institutions evident in overt political actions and processes, even as
normalive theorizing focused its prescriptions on the ideal types of
institutions, actions and processes that would enable the attainment of
the ideal political community.

In all these variants ofpolitical theorizing, society and its individual
citizens became relevant only to the extent that they are both bearer-
articulators as well as objects of public political power. Individuals
became political only when they are engaged in the operations of formal
institntions, as agents of reproduction or bearers of transfbrmation which
exist in public domains of action, all of which find their way in one
fundamental template-that of state building. Political science emerged
as a discipline that encapsulated political theorizing only to the extent
that they are relevant to public issueS, and only when such issues are
overtly related to the production, reproduction, and transformation of
state power.

However', the project of state building has unleashed a complex
array of social consequences that had the effect of assaulting the
foundations of the power of the individual. This has become a great
irony in political development, in which the developmental trajectories
for state power have in so many instances compromised the power of
individuals over their own lives. This was already evident even during
the period which saw the emergence of second generation political
theories, but such were interpreted only in the context of the state not
being able to effectively address the crises of modern state building. It
was only rnuch later that these were seen as fundamental flaws in the
very concept ofthe state, as a centralized body for consolidating political
power, and only when it was evident that the state was confronted with
an even more disenabling crisis that struck deep at the very core of its
being-its inability to become an effective source of social order.

The project of state-building deployed strategies that assaulted not
only the natural foundations of production, by causing untold damage to
the natural environment and its lesources, but also the very foundations
of social reproduction. This rvas achieved by installing a homogenizing
discourse of capitalist development models and strategies, mainly derived
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from Western experiences. In the process, societies cleaved along
hierarchical categories and beyond class, to now include gender, racel
ethnicity, political beliefs, and a broad array of social differences. The
positibh of the marginalized "other" emerged in this context as a viable
launching ground for discourses of resistance. Feminism, indigenous
activism, and other counter-discourses emerged to challenge the world
that has been shaped by capitalism as enabled by patriarchal and coloniaf
imprints. These new social movements were natural responses of societies
now dealing with the backlash of what Habermas (1987) has referred to
as the system's colonization of the life-world, in which the logic of money
and power has deeply alienated humans from their social roots and
seriously constrained them from achieving freedom.

It is in this context, therefore, that political theorizing took a radical
turn away from the public transcripts of state and citizenry, and into the
world of the personal as a political domain of contestation. Feminist,
post-colonial, post-structural and post-Marxist theorists have all offered
a novel way of imagining the social, and of teasing out from this the
political. There is now a movement, albeit still at the margins, to displace
the state from the center ofpolitical theorizing, and to privilege the local,
the ordinary, the informal and the covert as domains for constructing
political theory.

Thus, the development of Western political theory has produced a
long procession ofgrand theorizing about a grand narrative ofthe political
community. However, it is evident that this mode of theorizing is no
longer hegemonic, as clearly shown by the emergence of a family of
"post"-theorizing (that is, oftheorizing that have "post" prefixes attached
to them) that effectively points out to the deficiencies of casting the
political experience in the mold of universalized abstractions of how
individual citizens interact and construct their political discourses and
communities. The postmodern challenge lies at the core of the breakdown
of universal theory, as the main driver which assaulted the validity not
only of positivism, but also of the relevance of theorizing itself. If at all,
postmodernism forces theory to move away from its positive and
normative comfort zones of describing the world and prescribing about
how it should be structured, and pressures it to abandon all together the
tendency to posit and draw from universal laws. To theorize no longer
necessarily means to generalize and universalize; in fact, it now takes
on a more challenging task of understanding peculiarities and differences,
rather than synthesizing them to produce a generalized statement.
Furthermore, theorizing is no longer a process that draws from the molds
and templates drawn from the imaginations of the "great dead white
men" who theorized and philosophized in the pantheons of Western
traditions. Neither does it follow a definite structure or procedure
predicated on some grand narrative, or of discursive laws that restrict
the act of theorizing to a given predetermined set of parameters.
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It is in this context that social science methods have begun to
confront the growing power of qualitative techniques over quantitative
approaches, and could no longer dismiss as inferior the knowledge drawn
from ground theorizing, ethnographic data, and case studies. Ii is from
this growing power of the localized data context for theorizing that one
can draw a more pointed critique at the appropriateness of wester'
political theory in capturing the experience of colonized societies like
the Philippines. This becomes a more potent domain for challenging the
validity of western political theorizing, and its tendency to present
political experience as generalized abstractions revolving arouncl both
the idealized and problematic fbrms of the State, as experienced by
western and, if one takes into account the dominant gencler of political
theorists, mainly male perspectives. Even western critics have recognized
the need for theory to escape fi'om grand traditions and to becorne more
fluid in terms of structure and inclusive in terms of scope. Rutsky and
Macdonald (2003, xv-xvi) capture this by pointing our that:

[T]he study of theory, culture and politics cannot be
confined within disciplinary boundaries nor reduced to a set
of fixed, taken-for-granted perspectives of categories....It is
precisely this movement across boundaries, this refusal to take
for granted predefined categories, to be confined to a particular
theoretical or political approach, that .,defines',..."theory"
itself. For if theory is foregrounded here, if these...can all be
said to be emphatically theoretical, it is not because they
employ the arguments and ideas of well-known philosophers
and theorists, nor because they follow a particular theoretical
direction. Rather, they are theoretical because they commit
themselves to an incessant movement, to a continual
questioning of "how and why and what we tend to take for
granted." Here, in other words, theory is not simply a matter
of applying existing theory to cultural or political phenomena,
but of performing or enacting theory, of theorizing. Theory,
in this sense, becomes a matter of moving, not simply from
one theoretical, historical, or political locus to another, but
in multiple, interdisciplinary, and often unforeseen directions.

The fundamental shift away from grand narratives and single modes
is a potent springboard from where to launch new traditions for theorizing.
what further enables this is the emergence of new forms of identities
that are no longer fixed by predetermined social categories, and of
ideologies that are no longer appearing icleological, but have become
silent arguments. The era of ideology as grand narrative began to wane
with the rise of the simulated domains now enabled by information
technology and mass media. Reality is no longer a reliable basis for
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framing positivist claims about how power is exercised. Neither has it
continued to be an effective data to warrant the normative project of
prescribing an "ideal" state through overt ideological frameworks. As
Agger (1998, 125) points out:

Reality is accessible only through various texts, rvhich
necessarily distort and simplify. However, it is the peculiar
character of ideology in late capitalism, recognized even in
the 1920s and 1930s by the first Western Marxists, that
i.deology today conceals its representation of the yvorld in
order to increase its fficacy as silent argltnent. Ideologies
that appear "ideological"-polernical, doctrinal, adversarial,
advisory-are viewed as old-fashioned at a time when people
do not read or consider arguments carefully...

Social inquiry and theorizing are now confronted by multiplicities
and complexities that have now offered new challenges and opportunities.
Baudrillard (1981 cited in Surber 1998,223) effectively argues rhat we
have moved beyond the Marxist mode of production framework into what
he called as the mode of information and simulation, wherein reality is
no longer a stable domain of representation but instead is increasingly
becoming simulated, leading to a state of "hyperreality." In this state,
simulated representdtion overpowers the reality they suppose to represent.
Consequently, the control of the production of the "real" becomes a critical
nexu.s in the formation of the political.

The implication of this to political theory and analysis is markedly
significant. The instruments of power in society, in this context, no
longer reside solely in the halls of the state and its institutions, and the
latter no longer holds monopoly of the political. Baudrillard (i998,
accessed on-line) contends that there are two tools used in reinforcing
and reproducing power in society: the production of truth as a reflection
ofreality and the production ofdesire. Thus, traditional political science
is seriously compromised by the fact that truth and desire, and the
institutions that mediate their production have, in their very nature, never
been considered as political objects of inquiry. Truth and desire normally
reside in the way people ordinarily live their everyday lives, and the
institutions and domains in rvhich these are produced and mediated are
invisible to the gaze of statist political inquiry.

RESEARCHING INTO ORDINARY FILIPINO LIVES:
THEORETICAL AND METHODOLOGICAL GROUNDS

The emergence of the ordinary as a focus for political inquiry in
the Philippines is a development that requires a critical interrogation
not only of the limits of the applicability of such methods, but more
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importantly of the context within which such methods would be pitted
against, namely the dominant mode of theorizing about the philippine
political experience. This is to avoid implying into this alternative
approach a kind of limitation that is in fact born out of the limitations of
the dominant approach.

Ap earlier pointed out in this paper, the dominant modality for
politicafl theorizing in the Phitippines is largely reflective of a statist
orientation, in which socio-cultural and institutional parameters are used
as entry points for inquiring into the political. A careful evaluation of
the current breed of scholarly inquiries in Philippine politics reveals two
dominant streams: (l) macro-analysis of national and international
political organizations, institutions, and processes with data drawn from
either or both published documents or primary field sources, and (2)
micro-analysis oflocal political organizations, institutions, and processes
in the form of field-based case studies. A third stream, albeit more
instrumental in nature and less academic in purpose, is the conduct of
public opinion polls done by survey firms to provide clients and the
general public a scientifically drawn assessment of selected aspects of
the political climate in the country, ranging from popularity ratings of
selected political personalities to citizens' perceptions about important
political issues. In most of these inquiries, the general intent is less
prescriptive and normative, and more descriptive and positive, even as a
significant nuinber limit the inquiry to the development of ..evidence"

towards an argument, and do not attempt to engage political theory, rnore
so to formulate theory. Those who attempt to "theorize,' are
predominantly concerned with critiquing the behavior of and/or the
construction of ideal models for the state.

These types of political inquiries and the limited efforts to theorize
beyond the state from them are evidences of the dominant role that the
state play in Western social theory and method. philippine studies on
politics, in general, and Philippine Political Science, in particular-being
molded largely by American scholarly influences-embodies a statist
orientation that proves convenient and strategic. It is convenient since
it works within the comfort zones of political scientists by virtue of their
academic training. It is also strategic since it enables political siience
to deploy a corpus of methods that would give it a modicum of
"scientificity" and keeps its integrity as a "science." The pressure on
Political Science to project such is more defined, perhaps because among
all the social sciences, it is the only one that overtly has "science', attached
to its name (Economics, Sociology, Anthropology, psychology, and
Sociology do not). However, this convenient and strategic route fails to
capture the complexity of Philippine political phenomenon and is
increasingly facing the challenges emanating from state failure and its
associated crisis in "crisis management," which stems both from historical
conjunctures and from structural flaws.
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The explosion of third generation political theorizing, as described
in a previous section in this paper, relocates the nexus of politics away
from the visible and the grand to the covert and the local. The Philippine
experience is a unique case in this regard, for it embodies a complex
terrain in which the process of nation-building and state-building are
continuously evolving, thereby engendering a fluid analytical domain
1or institutional development and identity formation. The failure of the
colonial project to establish a monolithic political center, when mapped
with the geographic nature ofthe Philippines as an archipelago, provides
a natural home for the explosion of multiple identities, thereby making
the evolution of the "Filipino" susceptible to postmodern analysis. Any
essentialist approach in the analysis of Filipino political institutions and
processes would be thwarted by the presence of rnultiple narratives. What
appears as hegemonic centers of power are seen more as discursive
constructs by the power elites, but are nevertheless vulnerable to counter-
discourses corning from contending local traditions. The dominance of
the Tagalog, for example, has been'challenged by the Cebuano, even as

state-building projects that are centralized, such as national laws and
initialives, are continuously appropriated and revised by informal
processes adopted by street-level bureaucrats encountering area-specific
demands formed out of local contexts. The state in the Philippines is
weak, and such is a historical legacy from what Alavi (1972,59-81)
labels as a form of "bverdevelopment," in which the formal structures of
governance drawn from colonial models are advanced relative to its
organic societal base upon which it was fbrced as part of the occupational
logic of invading worldviews and practices. Such weakness is also a
structural outcome of an inherently pluralistic political community
composed of localized and autonomous institutions for maintaining social
order rvhich predate and is independent from the centralized Philippine
state.

The overdeveloped nature of the postcolonial Philippine state
relative to its organic societal base is also the template upon which the
state of political inquiry is overdeveloped vis-b-vis the organic demands
of the polirical phenomena upon which such inquiry is aimed at. Western
modes of analysis drawn from the first and second generation of political
theorizing rely on grand narratives, formal and visible structures, and
the existence of a political Archimedean point, i.e., the state. However,
Philippine political experience subsists on local institutions in which
the personal. has always been political in that it provides lifeblood to
power relations and authority long before Feminist political theory has
posited it as its central epistemological claim. Domains for leisure and
entertainment has long been considered by many Filipinos as alternative
sites for establishing social order long before Critical Social Theory and
Culture Studies have placed rnass media and popular culture as sites for
political contestations. For most Filipinos, local narratives have always
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been seen in the light of their organic power, and in deference to other
perspectives in which the "other" is considered as merely different and
not necessarily a subordinated form of alterity, long before postmodernism
has elevated polyvocality as norm and problematized the hierarchical
politics of otherness and difference found in western societies. Thus,
while discourses brought about by the third generation of political
theorizing are still Western in orientation and progeny, the philippine
political experience has preceded these constructs, and provides identity
politics and postmodern theorizing a natural home despite the continuing
dominance of statist scholarships that refuse to recognize ordinary-and-
everyday experiences as valid sources of political theory. This is an
important point to make, particularly in the light of possible criticisms
which may arise from those who will find as problematic the still Western
mo-ld of scholarly inquiries into everyday-and-ordinary lives. By
establishing the historical precedence of a pluralist and postmodern
organic base prior to the colonial development of the modern philippine
State, one can argue that the application of postcolonial theory in
inquiring into the Filipino political experiences is in fact enriched by
Western theorizing found in Feminisrn, postmodernism and
poststructuralism, among others.

The everyday-and-ordinary lives in the Philippines are a rich source
of data for political theorizing, particularly if one focuses on the discourses
and practices that mediate the production of truth/knowledge and
pleasure/desire. The donains for these could be found in normal places
in which individual citizens find themselves located as they traverse,
engage, and recuperate from the complexities of modern social life. The
political nature of these everyday-and-ordinary places-such as the home,
the school, the mall, the workplace, the Internet caf6, the bar, and other
places where they experience leisure or receive information-emanates
from its two functions. First, they serve as venues for political
socialization and second, they provide alternative venues for establishing
and maintaining social order. while these functions indirectly contribute
to state building, ifnot survival, the second function in particular begins
to dissociate politics from state processes and decouple political power
from the state. When one inquires into the dynamics of ordinary places
as alternative areas for maintaining social order, as alternative forms of
political community separate and autonomous from the state, we begin
to qee the emergence of a very different type of political science that
requires a different set of theories and methods of inquiry, and will
eventually contribute to the generation of an equally different set of
theories and methodologies.

However, this different type of political science has yet to fully
emerge, even if there are already well-established communities for
alternative theorizing and inquiry present in other social science
disciplines and Philosophy. Anthropology has been labeled as a child of
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imperialism, but there is a healthy community of Filipino anthropologists
who are critical of such progeny and have made significant progress in
"indeginizing" their social science. A well-organized group of Filipino
psychologists have been critical of the alienating roots of their discipline,
and have offered Sikolohiyang Filiptno as a potent domain for the
emergence of alternative and indigenous theories and methodologies.
There is also a healthy stream of "indigenous philosophizing" being
advocated in Philippine philosophy which confronts the very Western
orientation of its continental and analytical traditions. The common
thread that weaves among these similar examples from different
disciplines is the emergence of a critical self-reflexivity among a
significant section of its practitioners borne out of an awareness of the
postcolonial nature of Philippine society, and discomfort with the
disenabling presence which Western social science and philosophy inflict
on it. It is both telling and inspiring for Political Science that
Anthropology, Psychology, and Philosophy have already well-established
traditions of counter-discourses against their Western roots. While their
examples may be considered as indictments of the inability of Political
science to get out of its statist progeny, they could also be seen as a
positive preview of things to come in the discipline.

The horizon for inquiring into the politics of the ordinary in the
context of the multi-faceted and multi-narrative Filipino experience(s)
is full of interestirrg possibilities. The agenda for "research" and
"theorizing" may include, but not limited to, inquiries into the other
domains by which ordinary Filipino citizens draw their sanity in the
face of political crisis. It is also equally promising to inquire into
indigenous and local forms and institutions in which social order is
established and maintained. Associated with this would be an inquiry
into the local discourses on power, authority, legitimacy, and political
community which may be different from Western constructs. It must be
emphasized, however, that efforts should be undertaken to seriously
engage the current theories and methodologies for political inquiry and
theorizing in the context of the shifting terrain of what constitutes politics,
with the goal of developing critical, local, and indigenous methods that
would truly capture the dynamics of the local and ordinary manifestations
of power relations.

CONCLUSION: TRANSCENDING DISCPLINARY
BOUNDARIES AND BEYOND PRESCRIBING THE IDEAL

At present, most of the scholarly inquiries into the ordinary lives
of Filipinos are done by other social scientists, mainly from radical
historians, sociologists, and anthropologists, and by philosophers and
scholars from the humanities. Authors like Abinales (2000), McCoy
(2000), Rafael (2003), Cannel (1999) and Hau (2006), among many
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others, have written about the ordinary as templates for political analysis,
from the vantage points of their own disciplines in History, Anthropology,
and Literature. Political Scientists who inquire into everyday and ordinary
politics, such as Kerkvliet (1991) and this aurhor (2008) are forced to
"import" constructs from allied social sciences and the humanities.
Kerkvliet had to rely heavily on anthropological methods and theories,
and my contribution has been rejected for publication in a sgcial science
journal presumably due to its humanistic orien.tation, and eventually was
published in a humanities journal instead. Kerkvliet's experience captures
the promising future for interdiscipinarity in inquiring into the politics
of the ordinary and everyday life in the Philippines, while my own
experience typifies the exclusionary boundaries which social science, no
matter how radical it may be, has inflicted on any attempt to push its
limits to accommodate alternatiye ways of inquiring into the political
phenomenon.

The presence of nonpolitical scientists performing political analysis
of ordinary Filipino experierrces-drawing from their own disciplines
their conceptual and analytical frames-and the experience of political
scientists-relocating their frames into other domains of inquiry-are a
healthy indication of the multi/interdisciplinary nature of recent
scholarships. This mode is now finding home in universities which are
beginning to valorize research and creative works which cross traditional
academic boundaries. It has been observed that papers using
nontraditional approaches, such as postmodern theory, have been
increasingly visible in the annual conferences of the Philippine political
Science Association. In fact, multi/interdisciplinarity is at the very heart
of the area of "Philippine Studies." However, these developments remain
threatened by institutional inertia found in universities and academic
venues in which discipline-based departments and academic genre-based
publications remain dominant. Single-authored scholarly works remain
to be seen by many as the norm for academic respectability in the social
sciences, and therefore is seen as having more currency in rewarding the
academic performance of social scientists. The multi/interdisciplinarity
of Philippine Studies is also weakened when such is pursued using a
dominant academic discipline as an anchor.

Inquiring into the politics of everyday-and-ordinary lives is also
challenged by those who demand policy relevance in scholarly pursuits
and expect some prescriptions on how to promote good governance and
make the state perform its functions according to the social contract. By
their very nature, scholarly inquiries into the ordinary-and-everyday
political lives of citizens, as they interact in domains which are
traditionally seen as "non-political," particularly those that adopt a
postmodern analytical framework, will consider as problematic any
attempt to prescribe for the simple reason that such would require an
adherence to a grand and universal narrative of an ideal state, of which
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postmodernity is averse. This also becomes the source of a more serious
challenge coming from social activists who demand the same prescriptive
outcomg, albeit in accordance with their counter-ideological projects.
This failure to generate normative prescriptions, whether from scientific
and positivist warrants, or from ideological positions, have even led some
critics to condemn postmodernity and the scholarships it nurtures, such
as those that engage the multiple local narratives of everyday lives, as'
devoid of politics.

Another fundamental criticism against those who adopt more
qualitative, postmodern approaches to social inquiry, in general, which
may also be hurled against those who study politics using alternative
approaches, is the continuing doubt raised with regard to their
methodological rigor. Social researchers who are trained in quantitative
empirical research will continue to be suspicious of the scientificity and
validity of alternative modes of inquiry, particularly when this is judged
according to the standards and parameters of empirical positivist research.
They would continue to demand rigor from those who would attempt to
inquire into the political phenomenon and would continue to define such
as based on the imperatives of social scientific inquiry.

These threats and criticisms, while potent and disenabling, are
nevertheless begging the question, for they use as basis forjudging these
alternative modes of inquiry the same standards which the latter finds
problematic and unacceptable, and in fact are the very objects of their
resistance. The dominance of single disciplines, the failure of the usual
approaches to go beyond the traditional academic boundaries, and the
entrenchment of a single grand template for liberation and/or good
governance-and for inquiring into them-are the very drivers which
led to the emergence of a postmodern political inquiry into everyday-
and-ordinary lives. The emergence ofthe local and ordinary is a form of
rebellion against the inadequacy oftraditional political science to address
the multiple experiences of local peoples. Scholarships founded on it
are therefore expressions of resistance against reductionist and
homogenizing forms of inquiry. Ordinary-and-everyday politics demand
the liberation of the "political" from the constraints imposed by the state
and its attendant forms of theorizing and doing social science. This is
exactly what makes the act of inquiring into the ordinary-and-everyday
lives of Filipinos political.
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Francis Offor's claim that terrorism is a product of
globalization, a process described as an ttnjust imposition
of "Western" values, such as industrialization and
literacy, on other cultural values is rejected by this paper
as mistaken, too simplisiic; and begging the question,
These "Westent" values are more correctly described as
secondary- human values that could universally facilitate
the attainment of primary human values, such as peace
and social justice, if properly applied in society. An
adequate understanding of terrorism, a complex
phenornenoh, requires a consideration of mutually
reinforcing political, economic, cultural, and religiotts

. factors that underpin it-

INTRODUCTION

Terrorism is an issue that enjoys global attention in
contemporary times. Practitioners in diverse fields of human
endeavor have been concerned with it, with efforts ranging from
attempts to understand it as a concept and also as a social reality
to a search for an adequate [leans of preventing it. 'Western

countries in recent times invest huge sums of money in the bid to
prevent terror attacks in their various countries and also to
discourage the resort to the use of the techniques of terror. llowever,
fur any attempt to prevent or discourage terrorism to succeed, it is
requisite to have a good understanding of the phenomenon and
reasons why people adopt the method of terror in order to achieve
their desired ends.

In this paper, I will examine an attempt by Francis Offor
(2008) to provide an understanding of terrorism by identifying the
universalization of Western, especially American, cultural values
as a major cause. In his (2008, 159) words:
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We have re-examined the current practice in which
globalization is resulting in the universalization of
Western cultural values, and identified in this practice,
a major source of all the conflicts currently plaguing
our world. We argued that acts of terrorisrn and similar
other acts, are reactions to the perceived injustices of
the present globalization phenomenon.
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The above claim by Offor, in my opinion, is misguided and
untbunded. I will proceed to show that this position, apart from
being based on inadequate premises, is rather too simplistic, begs
the question and also comrnits the fallacy of false cause.r

To achieve this objective,I begin with a consideration of the
nature of values.

WHAT ARE VALUES?

"Values" refer to those beliefs, practices, and institutions
that are important and useful for the attainment of human ends.
If these were to be arranged in a hierarchical order, the most
important would be those that enhance the preservation and
flourishing of human life. Indeed, the preservation of life is
widely accepited as the most fundamental goal that all humans
have in common. Human life is of ultimate importance in itself
and our actions, beliefs, and institutions are deemed to be
valuable to the extent that they contribute to the preservation
and the fulfillment of life (Ekanola 2OO9,222-24). Thus, human
life is described as possessing an inherent value and a supreme
worth (Aggrawal 1985, 151) and values are usually not
sacrosanct in themselves and should not be held dogmatically.
Rather they are to be upheld only to the extent that they, directly
or indirectly, serve the ultimate purpose of enhancing the well
being of people in society.

A distinction could be rnade between those things that are
considered to be instrumental for the preservation of the life of an
individual or a group of people and those that are useful for the
preservation or fulfillment of human life in general, irrespective
of the peculiarities or differences that may exist between peoples
(Ekanola 2009,222-24). The former are particular values and are
determined by the specific situations and needs of specific
individuals or groups. The latter are universal values and are a
function of certain needs that are common to a1l humans. They do
not vary with differences in the peculiar situations or needs of
individuals or groups and are essential for "the survival of human
society in a tolerable condition" (Wiredu 1996,29.2



196 ADEBOLA BABTUNDE EKANOLA

Those values that are usually called cultural values straddle
the two distinctions made above. Some of them are universal in
nature while others are particular in character. There are aspects
of the culture of a people that are universal in the sense of being
peculiar to all peoples irrespective of the considerations we use to
define and separate ourselves. These are described by Oladipo as
the "universals of culture" (2006, 63), and it is because there are
such values inherent in all cultures-be it African, Asian, or
\fy'ssfe1n-that it is possible for all humans to interact and
communicate. These values are also rightly described as human
values since they would enhance the well being of all peoples
notwithstanding the considerations that separate us along racial,
ethnic, or geographical lines.

The universal aspects of cultural values, from the perspective
of Wiredu, are anchored on truth and have crucial consequences
on human wellbeing. They include scientific, religious, and
philosophical values (Wiredu 1980, 10, 65), which are designed ro
meet those needs that are common to all humans. With regard to
these cultural values that have a universal character, Oladipo (2006,
65) observes that it is important that we do not ignore developments
in other cultures as this would have implications for our prospects
of development. It is at this level of cultural values that it would
be most beneficial to engage in "the peaceful give-and-take of
dialogue among cultures" (Wiredu 1980, 66), that is, the process
cornmonly described as cross-cultural borrowing or fertilization.
It is normally embarked upon to enhance the prospects of social
development and, in the final analysis, the quality of human
existence. This process involves jettisoning those values that are
anachronistic in favor of those that are more amenable to human
well-being.

The second dichotomy in cultural values includes those values
that are particular and "have no essential bearing on questions of
either human well-being or truth or falsehood" (Wiredu 1980, 65).
They include language, modes of dressing, daAce, and music.
Others are modes of recreation and styles of courtship. These, for
Wiredu,.are contingent in the sense that they may not make any
objective difference to human well-being or our basic beliefs about
the world. They, nonetheless, meet certain ernotional and aesthetic
needs and give distinctive cultural identity and a basis for self-
definition along cultural lines. Flowever, we must appreciate the
fact that some of these cultural values described as contingent,
like style of courtship ma;r, beyond aesthetics and emotion, turn
out to have crucial implications on human well-being in society.

Consequently, in as much as Wiredu's classification of culture
and its component values into two aspects, the universals and
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particulars, is helpful, we should not hold on to this dichotomy in
any rigid manner. The main issue to grasp is that some elements of
culture are clearly essential for human well-being while some are
contingent. Flowever, it is possible for the actual status of some
cultural values that appear to be contingent in terms of their relation
to human well being to change with variations in such factors as
attitudes towards them and some given social realities. For instance,
some modes of dressing, which ordinarily should not affect human
well-being, have been known to generate violent conflicts that
turned out to be exceedingly destructive in terms of both lives and
properties (Seth 2005, 29-30).

Nonetheless, it is important that we have a good classification
of those cultural values that have a universal character. We may
profitably regard them simply as those elements in culture that
have important implications on human well-being wherever they
may be manifested, irrespective of prevailing attitudes towards
them or any social peculiarities. A good example is literacy, touted
by some as a Western cultural value. Such values with universal
character may be rightly described as human values in the sense
that they have the capacity to enhance human well-being by
providing adequate context for the meeting of human basic needs
and also provide a framework that enhances fulfillment and
satisfaction in life. Thus, for a value to be rightly categorized as a
human value, it must retain its utility with regard to the attainment
of fulfillment and satisfaction in life within any cultural context in
which it is featured.

WESTERN CULTURAL VALUES OR UNIVERSAL
HUMAN VALUES

Offor identifies a number values as Western and particularly
American (2008, 156). These include liberal democracy, economic
liberalism, industrialization, and literacy (2008,154-55). From his
perspectlve, they are elements of the Western (American) culture
considdred as the standard of modernity, and they are being
globalized to become the universal culture of the world (Cooper
2OOl, 213-14. cited in Offor 2008, 155). Many intellectuals in
Africa, Asia, Latin America, and the Middle East are of the
conviction that with the ongoing globalization of the American
culture, "their societies are now victims of cultural colonialism"
(Payne and Nassar 2OA3JL4). Offor (2008, 156) affirms:

Indeed, much of what we know as globalization today
is in both source and character undeniably American;
hence the popular claim that globalization is the same
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or synonymous with "Americanization." It is American
culture, values, technologies, ideologies, and lifestyles
that are currently being globalized. What the United
States is currently doing by its presence in various parts
of the world-Iraq and Afghanistan inclusive-is to
create an international environment that will be
conducive to American values.

Underlying Offor's position is the assumption that because
these values were discovered and developed in the West, they
are necessarily Western. Also, there seems to be the assumption
that these values are in opposition to and are being superimposed
on at least sorne of the values of other cultures. In his (2008,
157) words:

By submerging the cultures, traditional values,
idiosyncrasies, and lifestyles of distinct and unique
peoples under a dominant Western type culture, the
current practice under globalization violates a basic
philosophical rule which enjoins respect for autonomy
and the absolute intrinsic worth of the cultural values of
distinct groups. Globalization is, therefore, a threat to
local cultures, identities, and traditions, and is bound to
elicit responses or reactions in whatever form from these
cultures and traditions.

However, the fact that these values have a'Western origin
does not necessarily mean that they are peculiarly Western. Rather,
they may well constitute part of the values that we refer to as
universal human values in spite of their Western origin. These,
according to Godwin Sogolo (2004,3), are "intrinsically designed
to fulfill man's goal of individual and collective survival." Human
values derive ultimately from the basic human drives for survival,
self-fulfilhnent and self perf'ection (Bacarlow 1994, 138-39), and^
it is reasonable to "presuppose the universality of human values
based on the simple logic that human nature, from which they
derive, is universal" (Sogolo 2004, 5). The point here is that if
human nature is indeed universal and there are some basic goals,
such as the quest for human survival and fulfillment that are
cornmon to all humans, it follows that there rnust be, at the very
least, sorne values that are equally common to all of humanity, in
spite of any existing cultural differences. These values are those
that facilitate the attainment of basic human goals (Sogolo 2004,
3,5,7) and they include peace, stable political order, and effective
economic system.
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It is irnportant to make a distinction between what I would
describe as primary and seconclary human values. The former have
been variously described as intrinsic human values, core human
values, human nature values, or positive moral values (Sogolo 2004,
5-6). These, according to Sogolo eOA4, n, ru), are ..necessary

ingr"edient of survival" upd "not dispensable appendages." They
include, says Sogolo (2004,3,7), tlne practice of care, quest for
peace, truthfulness, altruism, honesty, tolerance, and justice.
Secondary human values provide the right social context for the
realization of the prirnary human values and ultimately those goals
considered as basic human goals, such as the quest for survival,
self-preservation, and self-fulfillment. These secondary values, in
my opinion, wor:rld include liberal democracy, econornic liberalism,
industrialization, and literacy that Offor (2008, 154-55) identified
as Western values.

Liberal democracy, for example, is believed to enhance the
primary human values of 'social justice, tolerance, and peace in
society. Economic liberalism, industrialization, and literacy have
also proven to facilitate those changes in society that render life
more meaningful and comfortable. They have also given people
opportunities to improve their lives and also enhance the prospects
for fulfillment in life. Thus, it can be reasonably argued that
whenever theie is an effort to get a people to accept these human
values, the attempt is not to impose or globalize 'Western or
American values. Rather, it is an endeavor to get the target group
to recognize these values as essentially secondary humtrn values
that are requisite, or at least instrumental, to meet contemporary
human existential challenges. In the words of George W. Bush
(see Sogolo 2004, 7), former U.S. President:

America will lead by defending liberty and justice
because they are right and true and unchanging fbr all
people everywhere. No nation owns the aspiration and
no nation is exempt from them. We have no intention of
imposing our culture, butAmerica will always stand firrn
for the non-negotiable demands of human dignity, the
rule of law, limits on the power of the state, respect for
women, private property, free speech, equal justice and
religious tolerance.

It would be an error to identify such secondary human values
as belonging to a specific culture even if they have been developed
within such culture. Using those values that are labelled by some
authors as traditionally African as an example, it is easy to see
that even these are not exclusive to Afi-ican cultures. Rather, they
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are common to practically all cultures. Osigwe Anyiam-Osigwe
(2007,11, 13) , a Nigerian sage philosopher, for example, identifies
such moral values as integrity, high sense of responsibility, respect
for law and the rights of others, love for honest liork, punctuality,
and resilience as "a very prominent part of pristine African's socio-
cultural, political and economic milieu." Indeed, these values,
which Anyiam-Osigwe has taken as traditionally African, were
existent in practically all traditional societies and still very much
relevant in contemporary societies. Other values often identified
as traditionally African include love for extended family, respect
for old age, ancestor worship, hospitality, and love for community
(Okolol991, 180-82). However, these values are not peculiarly
African but common to all primitive cultures-Western, Eastern
and African (Ruch 1974,4) They were very prominent in the ancient
traditions of the Australian aborigines, the Red Indians, and the
Malaysians to mention only a few.

We can reasonably contend that the so-called traditional
African and Asian cultural values were equally prominent in the
primitive state of Western societies. At least, Karl Marx submitted
that all societies began with the primitive communal structure
(Konstantinov 1979,282-83) in which much of the values that are
being presented by critics of globalization as definitive of cultures
other than Western were prominent. A substantial difference
between the so-called Western societies and other societies is
simply that the former has have been able to transit from the
primitive value system and evolve new and, perhaps, more effective
values earlier than the non-Western societies. Western societies
have been able to identify values that are more effective for the
attainment of basic human goals and consequently jettisoned the
values of their primitive culture earlier than in other societies.

In addition, critics of globalization need to take cognizance of
the fact that just as it is generally accepted that society is dynamic,
its value system must also change to conform to new social realities
and challenges. Each society has the responsibility to evolve or adapt
new systems of values and social structures that would engender
the attainment of basic human goals more effectively. Thus, values,
especially those secondary human values that are evolved to enhance
the fulfillment of primary values and basic human goals, are often
and indeed should be modified or changed completely in the face of
better alternatives that are more productive of basic human goals.
Such modification or change may either be internally generated or
externally motivated. The process might be gradual and unconscious
or quite rapid and consciously pursued. When a process of cultural
transformation is motivated by the awareness of some elements in
another culture that are considered to be better than those that are in
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a particular culture, the process of change is ofte;n described as cross-
cultural fertilization.

Using industrialization as an example, which Offor identifies
as a'Western value, it remains-as Olusegun Gbadegesin (1991,
256) observes-the most effective means of overcoming the
generalized problems of poverty, hunger, disease, and ignoiance
in Africa and other developing societies. The sarne might be said
of literacy, which Offor also rejects as a W'estern imposed value.
What this suggests is that African societies and other societies with
similar experiences and challenges need to industrialize their mode
of production and also embrace literacy in order to overcome their
pressing developrnental challenges and be better positioned to
satisfy basic human needs as these are manifested in their societies.
Hence, it does not seem to be reasonable to label such a
phenomenon as industrialization or literacy as a'Western value
being imposed on other cultures, and which in some ways is
responsible for the problem of terrorism as we have it in
contemporary times. Rather, it is something which virtually all
societies today require to meet human existential problems and
achieve basic human goals. It is to this extent that we can reasonably
regard industrialization and literacy as secondary human values.

oN THE QUESTTON OF THE IMPOSITTON
OF WESTERN VALUES

Offbr presents the process of globalization as characterized
by an unjust imposition of "Western values" on other cultural
values. According to him (2008, 156-57), globalization is a process
of "submerging the cultures, traditional values, idiosyncrasies, and
lifestyles of distinct and unique peoples under a dominant Western
type culture." Having established above that it is mistaken to
suppose such values as literacy and industrialization are peculiarly
Western even though they might have originated from the West, I
would proceed to question the rectitude of describing the process
of spreading such values as one of unjust imposition.

How precisely have these values, erroneously presented as
particularly Western, being globalized?Are these values truly being
imposed in an unjust manner or are they gaining wiclespread
acceptance as a result of the increasing appreciation of their higher
efficacy in the attainment of basic human goals? Is it not the case
that such values as industrialization, liberal democracy, and literacy
are being accepted all over the world out of the conviction that
they can enhance the generafl well-being of people in society in
terms of their prospects for self-preservation and self-fulfillment
better than previous and more traditional alternatives?
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No doubt, virtually all existing cultures have benefitted from
the process of cross-cultural fertilization or cross-cultural
borrowing at one point or the other. 'Whenever contact is urade
with a value or practice in an "alien culture" that holds a greater
promise of delivering on any of the basic human goals, it is
reasonable and even human to be attracted to such a value or
practice that appears more productive of human goals. At least, all
humans, irrespective of the factors we employ in separating
ourselves have a natural attraction to whatever promises to enhance
our well-being, especially in tenns of our prospects for preservation
and fulfillment in lif'e. And, after the new element becomes fully
grafted into the culture of a people, over time, it would be quite
difficult to identify those aspects that were adapted from another
culture. With this above understanding, it seems absurd to present
human values, especially those that are secondary, as they exist
within specific cultural matrix, as sacrosanct and something that
should not change. Such values are to be either modified or
discarded as soon as they become anachronistic or when better
alternatives are discovered, and replaced by more productive
alternatives (Ekanola 2OO5a, 88-89).

Payne and Nassal (2003, 115) offer a typical example of how
the so-called "Western values" and "Western (American) lifestyle"
are being globaliled:

Take, for example, a remote village in Yemen. People
there still live in a traditional setting. Their homes are
made of clay and they have no running water or
electricity. The village has no school and most adults
are illiterate. Imagine if one day the village elder comes
back from the city with a battery operated television set
and a satellite dish to go with it. In the evening, when
villagers usually sit around together to discuss their crops
or livestock, the village elder now turns on the television.
People watch the magic of seeing a new world unfold in
front of their eyes.....They see cars, streets, modern
buildings, indoor plumbing, and a way of life they never
imagined could exist....As they go to sleep, the villagers
are likely to dream of having a car, or installing an
amazing faucet that brings water inside a home.

If: the inhabitants of this remote village in Yemen begin to
agitate for the kind of values and social conditions that would give
them access to the kind of life they see via the satellite television,
would we be right to say that such agitation or desire is a product
of an imposition of Western values? Given the above account, one
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of the questions critics of globalization, like Offor, need to answer
is: in what way have the so-called Western values or way of life
been imposed on the cultural values and lifestyles of that yemen
village? At best, what is done is to expose the villagers in question
to available alternatives, thereby giving them an opportunity to
make enlightened choices from those alternatives. Borrowing from
Akin Makinde (1985, 63-66), one can meaningfully contend that
before a person, group of persons or a society can be said to have
made a free choice, there must first be an awareness of the available
alternatives. And, with regard to values, especially those I prefer
to call secondary human values as opposed to cultural values, we
can safely maintain that what the process of globalization does is
tg deliver peoples of diverse cultures from the bondage of ignorance
by presenting them with alternatives to choose from. Naturally, it
is to be expected that as rational agents, humans would always
prefer those values, practices, and social arrangements that would
better facilitate the attainrnent of their objectives and goals as
human beings and also as members of their specific societies.

One of the apparently strong points of the critics of
globalization with regard to the claim of the imposition of the values
and ways of life of the West on non-Western societies is found in
the process of globalizing liberal democracy and economic
liberalism. The claim is that before developing countries of the
world-with their large concentration in Africa, Asia, and Latin
America-receive developmental aids from the West, the latter,
through its agencies such as the IMF and the World Bank, insist
that the former adopt the ideals and principles of liberal democracy
and economic liberalism through various structural adjustrnent
programmes (Rivero 20A1, 89-94). It is also touted by Western
agencies that institutionalizing liberal democracy and economic
liberalism in the developing countries of the world would position
them to better attract foreign investments and new technologies
that would jump start the process of sustainable development in
these societies (Ekanola 2005b, 132-54).

From the perspective of critics like Offlor (2008, 15l), the
insistence that developing societies adopt liberal democracy and
economic liberalism is unjust for it "amounts to submerging such
societies under the tyranny of one dominant culture." This,
according to him (2008, 151), is characterized by an infringement
upon "the respect for the autonomy and the absolute intrinsic worth
of the cultural values of distinct groups as well as respect for the
opinions, decisions, and actions of these groups."

Now, does the insistence on liberal democracy and economic
liberalism amount to an unjust imposition of Western values, the
submerging and infringement upon the absolute and intrinsic worth
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of the cultural values of distinct peoples? To begin with, what are
the cultural values that are being infringed upon and replaced by
liberal democracy and economic liberalism, with its particular
ernphasis on its demand for industrialization which Offor made
mention of? Using African societies as an exarnple, would such
cultural values include subsistence farming that is replaced with
industrialization and the monarchical system of government, which
often tends to be tyrannical, that has to give room to liberal
democracy? At least, I doubt if any serious scholar would want to
identify the various systems of governance, military and the other
attempts at democracy, practiced by postcolonial African states as
part of the African cultural values and institutions that have been
submerged in the process of globalization.

Besides, the alternatives of liberal democracy and economic
liberalism are suggested by such organizations as the IMF and the
World Bank not necessarily because they want to propagate Western
values, but simply because these values are seen to fare better
than other alternatives in the bid to achieve basic human goals. At
least, while the developing countries of Africa, Asia, and Latin
America where these values were not in existence suffered grave
existential problems bordering on poverty, high rate of disease,
lower life expectancy rate, high infant mortality rate, and hunger,
the societies in which these values have been well established
appear to be better equipped to meet fundamental existential needs
and achieve those goals that are basic to human existence.

Also, with regard to, the specific request often made by
developing societies to such organizations as IMF and World Bank
for various forms of financial aids, it does not seem to be out of
place for donor agencies to lay down their terms of assistance.
This is especially so if these agencies are of the conviction that
existing socio-political and economic structures in societies
requesting for assistance would hinder the maximal productivity
of whatever assistance they render. For instance, it is doubtful that
any enduring development will be recorded in a society in which
its economy is largely based on subsistence farming. Such a society
would definitely need to industrialize and it does not seem to be
irnproper or unjust for a donor agency to even insist that such a
society should take positive steps to industrialize its manufacturing
sector.

Without being under the illusion that the process of
globalization is impeccable, for it has its own problems, the kind
of values, practices, and institutions it is propagating definitely
has enormous advantages over the ones being undermined. For
example, by this process "world poverty has, by some measures,
declined during the period of accelerated globalisation" (Scholte
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2OOO,2l3). This is especially so in areas where anachronistic values
have been successfully reformed or replaced with more productive
ones. In addition, a global sense of community has been engendered
with a concerted effort to jointly confront such hurnan problems
as human rights violations in different parts of the world, develop
a humane social condition for everyone everywhere on earth, and
also attempt "a fundamental reallocation of world resources in the
name of global distributive justice" (Scholte 2000, 179-80).

Finally, Offor's ground for rejecting the idea of universal
values is that it violates a basic philosophical rule, namely, "respect
for the autonomy and the absolute intrinsic lvorth of the cultural
values of distinct groups as well as respect for the opinions,
decisions, and actions of these groups" (2008,151). This is,
however, quite paradoxical: Offor fails to realize that by appealing
to this basic philosophical rule, he is appealing to one of the values
he is denying as a universal value and which he is also bent on
rejecting as a Western impcisition. At least, the idea of the absolute
intrinsic worth of the human person is a derivative of the Western
tradition of Philosophy that can be traced back to Immanuel Kant
(1990, 46). In addition, the idea of the cultural autonomy of distinct
peoples is given expression and is propagated in Articles 13-15 of
the United Nations Universal Declaration of the Rights of Peoples
of 1976 (Shivji 1989,113) which is a Western creation and the
product of the kind of values scholars such as Offor are desperate
to deny a universal status and to reject as a Westerx imposition. In
effect, Offor is simply begging the question.

GLOBALIZATION OF "WESTERN VALUES''
AND THE INCIDENCE OF TERRORISM

Offor (2008, 159) contends that globalization, especially irs
cultural aspect which involves the universalization of Western
cultural values, is "a major source of all the conflicts plaguing our
world." In his words, "acts of terrorism and similar other acts, are
reactions to the perceived injustices of the present globalization
phenomenon. We identify in these crises the prospect for continued
duration because of their cultural underpinnings." Thus, he (2008,
160) offers that

acts of terrorism, like other reactions to the present
conception of global reality, can be mitigated if global
efforts are directed at understanding, appreciating, and
respecting the traditions and cultural values of distinct
societies rather than submerging them under one
dominant culture.
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No doubt, the cultural values of distinct societies should be
appreciated and respected. Truly, it would be wrong to unjustifiably
submerge the values of a culture under those of another. But this
does not suggest that they cannot be criticized, reviewed, rnodified,
and even rejected if they erre discovered to have become
anachronistic, counter-productive, or when better and more
functional alternatives with regard to the prospects of preserving
human life and enhancing its flourishing are discovered.

OtTor (2008, 159) seems to be of the conviction that the
peoples upholding the values that have been submerged, for want
of any better alternative, resort to the techniques of terror to defend
their cultural values against "the tyranny of the dominant and
prevailing culture-the Western culture." However, this account
of the cause of terrorism, apart from not being detailed enough, is
rather too simplistic, narrow, and commits the fallacy of false cause.
It ignores the important fact that terrorism is widely acclaimed to
be a complex psycho-political' phenomenon and religion-centric
ideology of global concern (Sheth 2005, xii) that does not allow
lbr the kind of simplistic explanation offered by Offor.

Besides, it would be inaccurate to describe terrorism as it
occurs in different parts of the world in recent times as essentially
predisposed by anti-Western-value sentiments. There are several
incidences of terrorism that canpot be characterized as basically
anti-Westem. Consider, as examples, the use of terror techniques
in the conflict between the Shia and the Sunni Moslems in Iraq
and P:rkistan and also in the Niger-Delta region of Nigeria. There
is also what Ted Honderich (2006,90) describes as o'democratic

terrorisrn" employed by such groups as the African National
Congress of South Africa. Indeed, America and Israel have also
been accused of adopting terror techniques and, definitely, such
incidence of terrorism is not anti-Western in any way. According
to Mahmood Mamdzrni (2AO4,13), during the era of the Cold War,
America brazenly embraced political terrorism in Africa, Central
Arnerica, and Central Asia. Both the Al-Queda and Taliban that
are prominent terrorist groups in contemporary .times are even
described as American allies during the Cold War'.

Essentially, Oflbr has not been able to provide us with an
adequate understanding of the cause(s) of terrorism. Neither does
he seem to have a good comprehension of the probable nexus
between terrorism and the globalizatioll process. There is an
explanation of the incidence of terrorism that is more plausible
than Offor's explanation in terms of the universalization of
"Western values," The idea of the "migration of dreams" and the
theory of relative deprivation would be very instructive in
highlighting this alternative account (Payne and Nasser 2003, 115).
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The former is well illustrated by the exarnple of the yemen village
referred to earlier in this paper. When people in the remote village
in Yemen begin to dream of a much higher standard of living than
they have as a result of the knowledge they gained through
information technology, we say that they are experiencing the
migration of dreams. The latter refers simply to the gap between
expectations and achievements, that is, the gap between what one
gets and what one thinks one should get. The larger this gap, the
more likely an individual is to turn to violence. And ..if this popular
theory is accurate, then it would be fair to conclude that the rising
expettations of the poor in the Yemeni village or elsewhere could
contribute to rising violence" (Payne and Nasser ZOO3, 116).

With the internet and satellite television, access to information
on practically everything, including alternative values and
institutions, is very easy, speedy, and cheap. The prominent pattern
of thought in many parts of the world where the standard of living
is abysmally low is that access to such information and the
consequent migration of dreams is responsible for the discontent
and growing resort to violence being experienced in such regions.
Consequently, there is the attempt by governments of these societies
to stop the migration of dreams: "in fact, some governments such
as Saudi Arabia and China have attempted to regulate the internet"
(Offor 2008, 116).

From another perspective, access to information on the
standard of living in Western societies has also generated much
discontent, envy, anger and resentment from peoples suffering from
poverty in non-Western societies against those enjoying a much
better life in the West. These negative feelings are intensified in
peoples suffering from relative deprivation by the conviction that
the West is somehow responsible for their inability to bridge the
gap between their expectations and achievements. For instance,
the CNN report of 22 March 2000 that an American billionaire
paid two million dollars ro clone his dog would definitely draw
the irk and resentment of many people in Africa and Asia who
languish in abject poverty. It shouki not be surprising if such people
disdain anything 'Western to the level of resorting to the use of
terror against Westerners. This, again, is one unfortunate way of
pinpointing the process of globalization as engendering terrorism.

However, would it be right ro insisr that by bringing to the
awareness of peoples in non-Western societies the existence of a
standard of life (along with alternative values, institutions, and
structures), which is different and, perhaps, better than what exists
in other societies (with the resultant effect that peoples in such
societies experience a migration of dreams or a relative deprivation
that could probably lead to violence and terrorism), that the process
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by which such information is disserninated is responsible for the
acts of terror and violence that people resort to? Or would it be
right to insist in blaming the society or people already enjoying
the standard of life that non-Western peoples aspired to achieve
in their dreams as responsible for their problems? I do not think
so. I am rather convinced that there are more plausible
explanations for the incidence of terrorism in our world than the
explanation that links terrorism with the universalization of
"Western values." In addition, terrorism is a very complex
phenomenon that cannot be adequately explained in the kind of
simplistic manner that Offor attempted merely in terms of the
universalization of Western values.

Finally, the question may be raised why there is so much
expression of anti-Western sentiments by many tefforist groups,
especially those that have been desclibed as "Islamic terrorist
groups" (Sheth 2005, 14-27). One core reason is that Western
countries, and especially America, are believed to support and
maintain voluptuous and authoritarian kings or rulers in certain
Muslim countlies. In the words of Sheth (2005, 33):

the "failed states" of Saudi Arabia, Egypt, Pakistan and
Afghanistan skillfully turned the blame on to America
for their totally corrupt and failed attempts at good
administration or strong economy. Though, they have
not been able to give any good administration to their
people, their leaders have been able to convince their
people that by providing economic and military suppoft
to the absolute and religious rulers, it is Arnerica that is
responsible for their great sufferings.

This is similar to the way the early Northern nationalist leaders
of Nigeria brainwashed the Northern people to hate the Southerners
and look at them as people depriving them of their rights, in order
to win them over to support their selfish political agenda (Dent
r971,452).

Another important factor that has generated so much anti-
Western sentiment among Muslim fundamentalists and Islamic
terrorist groups is the role Western countries, and particularly
America, play in the Israel-Palestine conflicts. America and other
Western countries are seen to unduly support Israel. Yet another
consideration that have tuelled anti-Western and anti-American
sentiments among many Islamic terrorist groups is the death of
five million children in Iraq consequent of the severe food shortage
that resulted fiom the American imposed economic sarrction on
Iraq in 1990 (Seth 2005,35).
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Indeed, Seth did well to recognize that the contempt in which
virtually all Islamic terrorist groups hold against the West/America
is not a mere reaction to the universalization of Western cultural
values. According to Seth (2005, 36), "the deadly combination of
the highbrow attitude of the Arnericans, the inferiority complex of
the Muslims, and the backward conditions of rnost of Arab countries
has created in radical Islam-centric forces an explosive and
poisonous mixture very effectively. With its smouldering anger,
Islamic fundamgntalism became a medium of protests and a
convenient catharsis against America."

CONCLUSION

This paper is a critical examination of Offor's attempt to
identify an aspect of globalization-the universalization of Western
values-as a primary source of terrorism in contemporary times.
Given the analysis of the'notion of values in this paper, liberal
democracy, industrialization,and literacy, which Offor identified
as examples of Western values, would be rnore correctly described
as instances of secondary human values that could universally
facilitate the attainment of primary human values such as peace
and social justice.

Similarly, the understanding of values supports the thesis that
those values which are identified as belonging to certain cultures
other than'Western would be rnore correctly described as belonging
to all pr:imitive cultures, be it Western, Afiican, or Asian. Indeed,
much of these values are also existent in Western societies today.
These include love for extended l'amily, respect for old age, ancestor
worship, hospitality, and love for courmunity. Besides, there seems
to be no good reason to affirm that because a value is discovered
initially within a particular cultural context that it is unique to that
culture.

One primary function of globalization is to provide the peoples
of the world with knowledge of alternative ways and standards of
living along with an opportlrnity to make enlightened choices. This,
by no means, can be rightly described as a case of imposition of
Western cultural values.

The identification of the universalization of Western values
as a major cause of terrorisrn is too simplistic as it fails to give an
adequate account of the cornplex nature o1'the phenomenon of
terrorism in conternporary *qlobal society. Moreover, the idea that
Western values are being unjustly imposed on other cultural values
is not only mistaken, but it also begs the question, for it presupposes
an idea of justice that is derived from the kind of values Offor is
keen on blacklisting as impositions frorn the West.
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Finally, Offor's account of Western values and its supposed
imposition on non-Western cultural values are inadequate to furnish
us with a true understanding of the causes of terrorism. To have a
comprehensive understanding of terrorism as it is rnanifested today,
we must take into consideration the complex and mutually
reinforcing political, economic, cultural, and religious factors that
underpin the phenomenon.

NOTES

1. The fallacy of false cause is committed when what is not
the real cause of an effect is erroneously identified as its cause.
The error in reasoning known as the fallacy of circularity or begging
the question is committed when one uses as a premise the very
conclusion one wants to prove or disprove.

2. This view is implied by Kwasi Wiredu (1996,22,29) in
his book, Cultural universal's and particulars: An African
perspective.
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ln How we decide, Jonah Lehrer aims "to answer two
questions that are ofinterest tojust about everybody from corporate
CEOs to academic philosophers, from economists to airline pilots:
How does the human mind make decisions? And how can we make
those decisions better" (xvii)? It is a book of apparently true stories,
ef ctively narrated, concerning how human persons in widely
diverse circumstances of life have made crucial (how to land an
airplane) as well as inconsequential (how to choose a brand of
strawberry jam) decisions. An effort is made in connection with
each story to explain the part(s) of the brain involved in the
decision-making process. The basic brain parts (literally) are reason
(or logic) and feeling, also called the rational (or logical) brain
and the emotional brain. However, specific references are made
to the prefrontal eortex, anterior cingulated cortex, orbitofrontal
cortex, amygdala, nucleus accumbens (NAce), ventral striatum,
and insula.

Among the stories conceming real events, one finds an analysis of
Tom Brady's successful choice of areceiverwilhtwenty-one seconds left
and the score tied in the 2002 Super Bowl. The completed pass enabled the
Patrios to beat the Rams on a forty-eight yard field goal byAdam Vinatieri
with no time remaining in "the greatest upset in NFL history." More
importantly for the author, "The quick decisions made by a quarterback on
a football field provide a window into the inner workings of the brain" ( 1-
4). Other stories focus on an airplane pilot, a television director, a poker
player, a professional investor, and a serial killer. The poker player, Michael
Binger, is a particle physicist at Stanford University. After being blacklisted
at nurnerous casinos lbr winning too many card games, he turned pro and
entered theWorld Series of Poker. He paid $10,000to entertheWSOPin
2006 as one of 8,773 players, that is, to enter the main event, a "no limit
Texas hold oem" competition, requiring thirteen days to cornplete. Binger
did not take first place, but he did come in third, which was good for
$4,123,310. He also learned a lot about the brain and what was required to
win at poker: the game is ultimately a mystery; no perfect model can be
established and followed; those who trusted their emotional brains made
the most money; we need to think and feel; poker is a lot like life becaurse it
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cannot be solved, but must be recognized as it is, not like what you think it
oughttobe (22043).

Strangely enough, it seems, the chapter [6] entitled "The moral mind,
is initiated with the story of ttre psychopathic serial killer, John Wayne Gacy.
For some time he was "a typical suburban husband," once voted Man of the
Year by the local Chamber of Commerce before being convicted in 1980 of
murdering thirty-three boys, burying rnany in his home, garage, and backyard.
What went wrong? Gacy was the victim, sirys the author, of "a specific brain
malfunction"; he had'lntact intelligence" concealing a seriously "darnaged
emotionalbrain " more specifically, a'brokenamygdala" (1 67-71). Themanner
in whichthis disorderis associated with morality occupies much of thispart
of the book and will be considered below in connection with the author's
philosophical principles.

Another feature of potential interest to readers is the link to
neuroscience of certain aspects of commonplace knowledge and
behavior. For example, everyone has heard the saying, "Power
corrupts, and absolute power corrupts absolutely." The author
attributes to a UC Berkeley psychologist the finding "that in nany
social situations, people with power act just like patients with damage
to the emotional brain. "The experiences of power might be thought
of as having someone open up your skull and take out that part of
your brain so critical to empathy and socially appropriate behavior,"
he says. "You become very impulsive and insensitive, which is a
bad combination" (1 87). In other words, it is a certain physiological activity
of the brain which causes dictators to become tyrants.

Secondly, do you know why you so easily run up a credit card
debt? The author knows a financial counselor in the Bronx, who
says, "The credit card is my enemy." This counselor keeps a large
glass candyjar on his desk which holds shards ofhundreds ofcredit
calds----cards which he has cut up right in front of his shocked clients.
He claims that because ot- the credit card, people spend beyond their
means. This happens because "Paying with plastic fundamentally
changes the way we spend money, altering the calculus of our
financial decisions." The actual loss of cash is not felt because your
wallet is not lighter; the loss (of money) is abstract. How is this
related to the brain? According to the author, "Brain imaging
experiments suggest that paying with credit cards actually reduces
activity in the insula, a brain region associated with negative
feelings," resulting in the fact "that your brain is anesthetized against
the pain of payment." The "dangerous flaw built into our brain...is
rooted in our emotions [the emotional brain], which tend to overvalue
immediate reward (like a new pair of shoes) at the cost of future
expenses (high interest rates)" (82-87).

A third example of common knowledge linked to neuroscience pertains
to pohtics. In the author's words, "IJnfortunately, the mind surrenders to the
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temptation of shoddy top-down thinking. Just look at politics. voters with
strong partisan affiliations are a case study in how nol to form opinions:
their brains are stubbom and impermeable, since they already know what
they believe. No amount of persuasion ornew information is going to change
the outcome of their mental debates." (This follows introductory remarks
conceming how different parts of the brain argue with one another, in chapter
7-"The brain is an argument ") The author turns to a psychologist from
Emory University who imaged the brains of ordinary voters with strong
pafty allegiances just prior tothe 2004 election. Evidence showed that ..After

being exposed to the inconsistencies of theirpreferred candidates, the par1ry
faithful automatically recruited brain regions that are responsible for
controlling emotional reactions, such as the prefrontal cortex." As expected"
the ratings of the candidates in this experiment followed party affiliation
because, the Emory psychologist says, voters were not using the prefrontal
cortex (the rational brain) to analyze the facts, butrather "to preserve their
uncertainty." And, then, once the subjects had arrived at favorable
interpretations of their chosen candidate, they activated the internal
reward circuits in their brains and experienced a msh of pleasurable
emotion. Self-delusion, in other words, felt really good. "Especially,
it appears as if partisans twirl the cognitive kaleidoscope until they
get the conclusions they want and then they get massively reinforced
for it, with the elimination of negative emotional states and activation
of positive ones." The author also consulted a Princeton political
scientist who concluded from an analysis of survey data from the
1990s that "the reason knowing more about politics doesn't erase
partisan bias is that voters tend to assimilate only those facts that
confirm what they already believe." While voters think that they
are thinking, they simply are inventing and ignoring facts to confirm
decisions already made. The author concludes, "Once you identify
with a political party, the world is edited to fit wirh your ideology"
(203-206).

The sources of the author's philosophy as fbund in How we
decide must remain a urystery-unless one night conclude that it is
sornehow derived (improperly and imprudently) from what he knows
about neuroscience. In any case, it probably is best described as a
faith-based materialism, more or less consciously assembled. At
least, he lets the reader know early on (in the "Introduction") that
the "mind" is "really just a powerful biological machine complete
with limitations and imperfections," and that these "three pounds
of flesh inside the skull deterntine all of your decisions..." (xvii,
emphasis added). The question of moral responsibility arises, of
course, but more about that later. This book is not a philosophical
treatise, but (some would say unfortunately) it does not avoid
philosophical issues, as the citations above show. The author
proceeds consistently to support this initial contention that the mind
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(read "braino') is "three pounds of flesh inside the skull" and ..really
just a powerful biological machine."

What other language and assertions in Hov' we rJecide
substantiate this view? First of all, "...the new science of decision-
making," which the book is intended to popularize, is ..rooted in
tlre material details of the brain" (134. emphasis added). Secondly,
the process of evolution plays a large role in the author's
understanding of mental (including emotional) capabilities. Before
the appearance clf homosapiens, he says, "the planet was already
full of creatures with highly specialized brains": tish, birds, insects,
each with differing capabilities. Their "cognitive feats were all
byproducts of instincts that had been engineerecl by natural
selection to perform specific tasks" (emphasis added). But they
could not investigate their own decisions. And then-"The
evolution of the human brain changed everything." The new talents
(as thinking about thinking, planning for the future, lying, etc.)
were very useful, but there still were-and a1.e-6tsficiencies. We
still make mistakes in deciding. Why? "When it comes to the new
parts of the brain, evolution just hasn't had time to work out the
kinks" (24). "11takes a long time to design a brain" (23). However,
we do amazingly well (my interpretation) with a mind which .,is
made out of used parts, engineered by a blind watchmaker" (26).

The theme of evolution also is prominent in the author's
conception of morality. There are no objective values for.rnding
moral judgmenls, of course-"the mind lread brainl doesn't work this way"
(172). How does it work?'1tr/hen you are confronted with an ethical dilemma,
the unconscious automatically generates an emotional reaction. [This is
whatJohnWayne Gacy's brain could notdo.l Within afew milliseconds,
the brain has made up its mind; you know what is right and what is wrong.
These moral instincts aren't rational...but they are an essential part of
what keep us all from committing unspeakable crimes." But the rational
brain is not shut out of the equation entirely: ". ..after the emotions have
already made the moral decision.. .those rational circuits are activated."
Only then are reasons produced to justify "moral inluilisns"-actually
feelings. Therefore, the standard philosophical consensus "that our mc.rral
decisions are the byproducts of rational thought" and that moral rules are
based on such things as the Ten Commandments must be abandoned in
favor of the ftrcts. "...these arguments miss the central reality of moral
decisions, which is that logic and legality have little to do with anything"
(173). Since there are "unique brain circuits that determinemoral decisions"
(182), we can best study morality by probing these circuits "by using a
brain scanner to study people while they are making moral decisions"
(176). For example, people who display enhanced brain activity in their
"sympathetic regions" will more likely exhibit greater altruistic behavior
because the "brain is designed so that acts of charity are pleasurable."

215



216 P}ITER COLLINS

The conclusion to this exarnple of moral behavior unveils "the lovely secret
of altruism: itJbels goocf' ( 183-84). Since there seems to be no evidence of,
or room lbr, free will in this accoLlnt, it appears that moral responsibility
mustbeoutmoded.

Concerning religion there is basically only one paragraph-
thankfully! Regardless of its truth-value, it must be acclaimed as an
original contribution to the history of the interpretation of sacred texts.
For some reason, the author has chosen for his exegetical endeavor the
Old Testament rather than the New Testament, the Koran, or the
Bhagav;rd-Gita. He informs us thatrnoral emotions existed long before
God "invented the moral code" and gave it to Moses on Mount Sinai.
These moral emotions "are writ into the primate brain. Religion allows us
to codify these intuitions, to translate the ethics of evolution into a
straightforward legal system." The author then explains God's logic in
ordering the ten commands before concluding that "The God of the Old
Testament understands that our most powerful moral emotions are
generated in response to personal moral scenarios, so that's how He
frames all of His instructions. The details of the Ten Commandments
reflect the details of the evolved moral brain" (178-79). (Is it not consoling
to know that God is smart enough to have recognized the evolution of
the human brain?!)

In the last chapter (Chapter 8-"The poker hand"), the author offers
five practical suggestions to the decision-making public, saying in a
prelirninary manner that 'll/hile reason and feeling are both essential tools,
eirchis best suited for specific tasks" (2a3). His firstrule is that "Simple
problems require reason." But how do you distinguish a simple problem
from a complex one? It is not always easy, but he has some advice: if the
problem can be summarized accurately in numerical terms (such as the
cost), it is apparently a simple problem. This crm be handled by the rational
brain or prefrontal cortex because this part of the brain ("a sharply
constrained piece of machinery") can consciously process fbur to
nine (depending upon the neuroscientist) pieces of information at
any particular moment. Furthermore, "If the decision doesn't matter
all that much, the prefrontal coltex should take the time to carefully
assess and analyze the options." On the other hand, "important
decisions about complex items" (he means leather couches, cars,
and apartments, for example), excessive use of the rational brain
ctrn lead to very poor choices. Therefore, while "It might sound
ridiculous...it makes scientific sense: Think /ess about those items
that you care a lot about. Don't be afraid to let your emotions
choose" while remembering that "those mundane choices that don't
really matter...could benefit from a little more conscious
deliberation" (244-46).

The author's second rule of application is that "Novel problems
also require reeson." This seems to counter his first rule, to some
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extent, but his advice here is to consult your past experience for
complex problems-he calls some of these (as how to play a poker
hand) mysteries. Furthermore, if the problem is unprecedented (at
least for you), a creative solution may be the only way out.
However, even in regard to mysteries, our emotional states are not
irrelevant because "people in good moods are significantly better
at solving hard problems that require insight than people who are
cranky and depressed"-the former are not distracted by worrying
about not being happy (246). The third suggestion: "Embrace
uncertaintl*." We must guard against being too comfortable with
certainty because "Hard problems rarely have easy solutions."
Being nnrealistically certain leads to overlooking evidence that
could solve the problem. In the author's language, bad decisions
occur when "an artiflicial consensus is imposed on the neural
quarrel" (recalling that "The brain is an argument," the title of
Chapter 7). He suggests two "simple tricks" to avoid prerxature
certainty: (1) be sure to ionsider competing hypotheses; and (2)
pay careful attention to "what you don't know" (247).

The author's fourth practical mantra: "You know, more than
you know." This is because, according to his findings, the human
mind "doesn't know itself very well"; which is because the brain
has numerous parts (as insula, NAcc, anterior cingulated cortex,
amygdala, prefrontal cortex, etc.) which have differing functions;
which require experience for most effective decision-making;
which is because "the brain always learns the same way,
accurnulating wisdom through error" (248-49). The fiflh and final
suggestion is to "Think about thinking." According to the author
of How **e decide, "If you're going to take only one idea away
from this book, take this one: Whenever you make a decision, be
aware of the kind of decision you are making and the kind of thought
process it requires." A major reason for this is to prevent errors
(249-sO).

While the author does display the importance of trusting your
emotions, especially in certain kinds of decision-making
circumstances, I would like to comment on the general lack of
attention to the role of fttith. Apparently, he does believe that God
delivered the Ten Commandments to Moses on Mount Sinai, but
there is no discussion of divine faith. However, one finds little or
no attention to natural faith either, for example, as in believing
what other people say, or believing in order to know. On the other hand, I
find the author exercising faith on almost every page. He has a strong f aith
in the sources of his stories and repofts. He also obviously believes that
the history of philosophy is the history of rationalism and empiricism. He
obviously bel.ieves that the mind is "really just a powerful biological
machine." He obviously believes that "those three pounds of flesh inside
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the skull detennine all of your decisions" (xvii). I could go on and on, but
two points need to be made. First of all, while he obviously does not
believe in the Christian doctrine of creation-orperhaps in any Christian
doctrine-disbelief (in the religious sense) also constitutes belief. Avery
Dulles, in his book Joltn Henry Newman (Conttnuum 2002, 39), says that
Newman turned the tables against unbelievers such as David Hume by
noting that unbelief "'goes upon presumptions and prejuclices as much as
faith does, only presumptions of an opposite nature.' Thus the unbeliever
cannot claim to be more reasonable than the believer." Similarly, Josef
Pieper, in his book Tradition: Concept and claim (ISIBooks 2008,44),
contrasts the (Christian) tradition of the God-created world and humankind
with the atheism of Jean-Paul Sartre, observing that the Sartrean thesis 'ts
equally derived from a dogma, has very serious consequences, and is by
no means purely abstract." Secondly, I wish to point out that the author of
How we decide apparently remains grossly incognizant ofhis pattern of
beliefs. Perhaps, the question ofthe source ofhis faith has never occurred
to him. I flnd no evidence in this book that it has.

In the last paragraph ofthe last chapter, the author tells us that
". . .the best decision-makers don't despair. Instead they become students
of error determined to leam from what went wrong. They think about what
they could have done differently so that the next time their neurons will
know what to do. This is the most astonishing thing about the human
brain: it can always improve itself. Tomorrow we can make better decisions"
(250). This conclusion renews my hope that in theirnextrepor! Mr.Irhrer's
neurons will make better decisions conceming aphilosophical framework
forhow we decide.

Peter Collins
Institute for the History of Philosophy and Pedagogy

Rockville, MaryInnd
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